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Ve Believe In:

\TATER BAPTISM

ARTHUR L. FARSTAD
Editor

Journal of the Grace Evangelical Society
Dallas, TX

"Go tberefore and rnahe d*ciples of all tbe nations, baptizing
tbem in tbe narne of the Father and of tbe Son and of the Holy
Spirit, teacbing them to observe all tbings that I bave
cornrnanded you; and lo, I an aith you alutays, even to the end
of tbe age" (Matt 28:19, 20).

I.Introduction
If one were writing an article on baptism for a Baptist publication-

or a Church of Christ, Presbyterian, or Roman Catholic one-the task
would not be too difficult. Each group has well-defined positions on all
aspects of this'doctrine.The Joumal of tbe Grace Eoangelical Society,
however, is for evangelical Christians who believe in salvation by grace
through faith and yet are found in many separate groups. Our readership
holds differing views not only on the mode but also the rneaning of
baptism, and perhaps most impoftant of all, the proper candi.dates for
water baptism. Difficult as it may be, in this article we propose to
examine the consensus of nearly all Christians on water baptism.

Many sincere Christians get a little upset when such a controversial
subject as baptism is broached; however, except for those who reject
water baptism, this will not be a divisive or polemical article, but rather
(we trust) a unifying and edifying one.

II. The Christian Consensus

For nearly two thousand years almost all who profess to be followers
of Christ have sought to obey His command quoted at the head of this
article. Through the centuries various groups have worked out differing
traditions as to when, who, why, and how candidates are to be baptized.

Nevertheless there is a very broad consensus: People have universally
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made contact with water in a rite signifying that they are Christians or
that they are meant to be brought up in the Christian faith.

III. The Current Exceptions

Perhaps the handful of exceptions to the practice of water baptism
constitutes an example of what is popularly called 'the exception that
proves the rule."

Three groups in contemporary Christendom, one harking back to the
seventeenth century, and two from the nineteenth, have chosen not to
believe in or practice water baptism at all. Two of these, the Society of
Friends (popularly called "Quakers") and the Salvation Army, have been
very active in valuable social work. The third group, generally identified
as 'ultra-dispensationalists' (though obviously not their own chosen
designation) rests on such subtle "dividing" of the Scriptures as to attract
chiefly those of an intellectual bent to their circle of fellowship.

The Quakers

The Society of Friends has generally taught that ourward rites are not
necessary to the spiritually advanced. This includes the ordinances of
baptism and the Lord's Supper. The vast majority of people, however,
strongly disagree. Aside from our Lord's cornmand, most professing
believers feel the need for tangible, observable helps to express theirfaith.

The Quaker teaching sprang from an over-reaction to the ritualistic
formalism of the 'Establishment' (Church of England) in the 1600's.
George Fox and his followers felt that they were more advanced
spiritually than their Protestant and Roman Catholic neighbors, and so
did not need "the sacraments,'r

The Salvation Army

This great evangelistic movement, patterned after a military
organization, has done great charitable work and won many converts.
Early Salvationists did practice the ordinances of water baptism and
communion but because they were accused of becoming another

FThe sacraments of baptism and the Lord's Supper have no place in Quaker Meetings.
All life being considered a religious sacrament, occasional ceremonies were thought to
obscure the need for continual spiritual striving, and just as a special oath was dispensed
with by speaking the truth at all times, in the same way special sacraments were considered
unnecessary." Sidney Lucas, The Quaker Story (New York: Harper & Brothers Publishers
1949\.52.
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denomination and also because they reacted to the extreme denom-
inational divisions of the nineteenth century, General Villiam Booth
decided in 1882 that the practice of the ordinances should be
discontinued.2 Doubtless many Salvationists were and are already
baptized, or get baptized elsewhere. It is hard for people not to feel that
omitting Christ's "standing orders" to baptize in water is an act of
insubordination to the Commander-in-Chief.

The Ultra-Dispensationalists

You will never see a sign reading "First Ultra-Dispensationalist
Church." Those in this movement believe that they are more advanced
than traditional dispensationalists and that there is nothing'ultra'about
them. Those who look with disfavor on dispensational theology often
lump dispensationalists and ultra-dispensationalists togerher, but they
are really quite different in oudook.3

Ultra-dispensationalists believe that the Christian Church started after
Pentecost, and that the earliest Church was a Jewish Church.a Hence
they consider baptism and the Lord's Supper, or at least the former, to

_ 
2The Toronto War Cry for August, 1959, lists eight reasons why the Salvation Army

abandoned the ordinances: 'In discarding the use of sacraments rhe Army Founder was
led to do so for the following reasons: 1. There was no uniformiry of practice. 2. There
was great argument and conflict between religious denominations. 3. The bitterness
engendered was harmful to the interests of rhe kingdom. 4. A large proportion of Church
members gave no outward sign of an inward change, although they placed great imporrance
upon the observance of the sacraments. 5. There was no scriptural warrant for the way
the sacraments were observed. 6. They were not necessary to salvation or spiritual progress.
7. Some forms were positively harmful to the Army type of converts. 8. Salvation by the
blood of the Lamb and regeneration by the Holy Spirit were the essentials. The only
baptism enjoined in the New Testament was the baptism of the Holy Spirit." Quoted by
Alfred Gibbs, Christian Baptism (Kansas City, KS: \falterick Publishers, 1966), lO9.
Regarding the last point, it cinainly is zot true ihat only Spirit baptism is enjoined in the
NI, as the Great Commission shows.

r All Christians who don't practice animal sacrifice are to that extent 'dispensational."
Those who reject dispensationalism as a theological system ofren think thai mainstream,
traditional dispensationalists are'ulra." The discussion of ultra-dispensationalist rejection
ofone or both of the ordinances should highlight a main difference. In all fairness, however,
it should be pointed out that ultra-dispensationalists accept the cardinal doctrines of the
Christian faith.

_ 'Ultra-dispensationalists all reject water baptism, but the more moderate ones accept
the Lord's Supper. A rypical 'moderate" view would be O'Hair's: 'Most'grace'preachers
claim that we are working under the'great commission' of Matthew 28:19 and 20 and that
we are to baptize with water in the name of the Father, the Son, and the Holy Spirig after
believers are made members of the Body of Christ by Holy Spirit baptism. But they do
not know what for. Many defend their practice because 'it is too late to change.' But not
one of the dozen or more water baptism theories can be proved by the Bible rightly
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be 'carnal' ordinances fit only for the Jewish phase of Christianity.s In
7 Cor 7:13-77 Paul tells a little about his own practice regarding baptism.
Preaching the Gospel, not baptizinS was his primary mission (v 17). The
important thing to note here is that Paul, the number-one "hero' of the
ultra-dispensationalist movement, did baptize Crispus, Gaius, and the
household of Stephanas, and saw to it that it was done for the others.6

Regarding the Lord's Supper, the phrase 'till He comes' (1 Cor 1 1:26)
would seem to answer the question sufficiently for most. Regarding
baptism, where in Scripture has the command to baptize ever been
rescinded?

IV. Baptism and Grace

Quite early in Christian history the idea grew up that baptism was
necessary for salvation. Also the notion appeared that baptism washed
away original sin and (for older candidates) any sins committed before
baptism.

\flhile Grace Evangelical Sociery's constiruency may disagree as to the
exact meaning of water baptism, this is a mild disagreement compared
to the issue of whether or not water baptism is necessary f.or sahtation!

Members of the Society, along with evangelicals generally, will
strongly affirm that although commanded by Christ, and hence
important, water baptism confers no saving grace.

None of us would ever suggest that any Friend, Salvationist, or ultra-
dispensationalist who truly received Christ by faith will be eternally lost.

divided. They cannot prove their practice by the Bible, except by corrupting some
Scriptures and wholly ignoring other Scriptures" (J. C. O'Hair, The Unsearcbable Riches
of Cbrist fChicago: J. C. O'Hair, n.d.], 228).

One must take strong exception to O'Hair's last statement. It is not only uncharitable;
it is false. The more extreme view can be represented by \iflelch: "The preaching of the
Baptist had been, 'I indeed baptize you with water unto repentance, but He that cometh
after Me is mightier than I. . . . He shall baptize you with the holy spirit [sic] and fire'
(Matt. iii. 11). During the Gospels we find water baptism and the promise of baptism in
spirit [sic]. During the Acts we find water baptism and the baptism in spirit [sic] together.
During the present period we find no water baptism, but the baptism in spirit [sic] only"
(Charles H. Velch, Dqp ensational Trutbs fLondon: Frederick P. Brininger, 1912),226).

tThe notion that the Church to which we belong didn't start till after Pentecost (ultra-
dispensationalists have several proposed starting points) and that the Church in Acts was
'Jewish' and hence went in for "carnal" rites is ably refuted in the recently reprinted H.
A. Ironside booklet, Wrongly Dh:id.ing the Word of Trutb (Neptune, NJ: Loizeaux
Brothers, Fourth Edition, 1989).

uNot only does this passage sit poorly with ultra-dispensationalist doctrine, but it also
conflicts with baptismal regeneration. If water baptism were an essential part of the Gospel
of salvation, would Paul have written, "Christ did not send me to baptize'?
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'We do believe, however, that they will regret not having been baptized
when they stand before the Judgement Seat of Christ.

If baptism doesn't save; if it is a major cause of division in Christen-
dom as to mode, meaning, and proper subjects of the rite; and if it isn't
absolutely necessary to the Christian life, of what grear imporrance is

it?

V. The Meaning of Baptism

The precise significance of baptism is still much debated. Many still
teach baptismal regeneration, that is, that the person being baptized-
usually an infant in circles holding that view-is actually 'born again"
and grafted into the Body of Christ. Others, while not holding baptismal
regeneration as such, believe it is part of salvation, and without it one
will be damned.T

As to mode, those who pour or sprinkle generally see baptism as a

picture of the Holy Spirit coming on the believer at salvadon. Those
practicing immersion usually see the rite as a picture of the believer's
death, burial, and resurrection with Christ.

The general meaning of baptism is widely, and we believe correcrly,
held to be identification with Christ and His people.

In 1 Cor 10:2 we read that the children of Israel were "baptized into
Moses . . . in the sea.' What does this mean? rVere they irnmersedinthe
Red Sea? Certainly not. Did it pour on rhem as they passed through?
No. Were they at least sprinh,led by the sea? Not even thar. By going
through the sea on dry land they were identified with their deliverer,
Moses, who, under God, "saved" them from Pharaoh and the armies
of Egypt.

That baptism means identification with Christ and the Christian faith
is not as clearly seen in those \(estern countries which have a very large
part of the population b aptized in infancy. But it is in the so-called non-
Christian wodd that the general meaning of baptism shines through most
clearly. Robert K. DeVries, in his dissertation on NT baptism, writes:

Among educated Hindus, Moslems and Jews, total defection or
apostasy from their respective faiths to Christianity comes only when
the Christian convert submits to baptism. It is a mark of absolute
identification with the Christian faith. Vould ro God this were rrue
throughout the world.8

7 See Lanny Thomas Tanton's article on Acts 2:38 in this issue of JOTGES.8Robert K. DeVries, "The New Testament Doctrine of Ritual Baptism" (unpublished
doctoral dissertation, Dallas Theological Seminary, 1969), 181.
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VI. The Importance of Baptism
'Water baptism is important for obedience and as a testimony.

For Obedience

"To obey is better than sacrifice," said the Prophet Samuel (1 Sam

15:22). Our Lord's command before His crucifixion was to remember
Him in the breaking of bread. His command right before His ascension

was to baptize disciples in all nations "in the [triune] name of the Father,
Son, and Holy Spirit." This alone should be enough to convince the
ordinary Christian to get baptized. Once you have left this planet it will
be too late to observe either ordinance. The time is now.

As a Vitness

As we have noted, in Muslim countries, and many other lands outside
of professing Christendom, such as Israel, a person is not considered to
be really a Christian until he or she is baptizeduith water. One can study
the faith, attend services and other social functions, and yet not be

considered a Christian.
Vhile attending an inter-denominational Christmas service at St.

George's (Anglican) Church inJerusalem some years ago, I was told oy
my host that the pleasant, middle-aged couple sitting in front of us was

Jewish. They obviously were enjoying the lovely music, the biblical
readings, and the spirit of joy. There are many such people, attracted to
various aspects of Christianity (often the cultural byproducts-art,
music, and architecture) yet unwilling to take a difficult stand in a non-,
un-, or often anti-Christian environment.

Only if that couple received water baptism would they be likely to
receive hostile attention from the Israeli community. The same holds
true in many cultures. The world, at least, recognizes Christ's badge as

being water baptism. Unfortunately for sincere and practicing believers

in many communions, untold millions of nominal Christians have
receiaed tbe badge-whether by immersion, sprinkling, or pouring,
whether in infancy, childhood, or adulthood-without ever having
personally re ceitted tbe Savior. Others have believed but are still not great

advertisements for the faith. Many would say that these people are not
really saved. They are judging by performance. Fortunately, God sees

the heart and He knows those who belong to Him through faith in His
Son.
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VII. Conclusion

In spite of all the controversy and differing viewpoints on various
aspects of baptism, we of the Grace Evangelical Society firmly believe
in water baptism as significant and important.

\(hy? Because Christ has commanded it, because it is the badge of a
Christian in the eyes of the world, and because it is a privilege to obey
our Lord's command. Since one of the basic meanings of baptism is
identification, we as true believers want to be identified as part of His
universal Body, not only by the unbelieving world, but also by
Christians of every sort in every tribe and nation.

'\tr(e believe in baptism. It is one of only two rites instituted by our
Lord in the Gospels, practicedby the Apostles in the Book of Acts, and
expkined in the Epistles of the NT. It should be practiced by the whole
body of Christ. Unbiblical rirualism, divisive sectarianism, or overly-
subtle distinctions should not keep anyone from obeying Christ's
beautiful ordinance of water baptism. DeVries writes:

The rise of ecumenicity with its frzzy distinctives and subtle
sacramentalism demands that this doctrine be clearly understood lest
its observance deteriorate to a mere liturgical rite bereft of personal
spiritual significance.e

It is commanded by Christ. It is the seal and hallmark that should
identify a follower of Christ. Finally it is our privilege to obey gladly.
As Ironside has well said:

To the lover of the Lord Jesus Christ there can be nothing legal about
baptism. It is simply the glad expression of a grateful heart recognizing
its identity with Christ. . . . Many o{ us look back to the moment when
we were thus baptized as one of the most precious experiences we have

ever known.lo

'Ibid.
'0 H. A. Ironsid e, Wrongly Dioiding tbe Word of Trutb, 56.





REPENTANCE AND SALVATION
Part 4:

New Testament Repentance:
Repentance in the Gospels and Acts

ROBERT N. \TILKIN
Executive Director

Grace Evangelical Society
Roanoke, Texas

I. Introduction
The books of the NT vary in the emphasis that they place on various

doctrines. John's Gospel, for example, is evangelistic in emphasis (John
20:30-31). Galatians presents a defense of the Gospel in the face of the
Judaizers, who were trying to pervert it. The Book of Revelation deals
extensively with what is yet future.

This article will examine how Matthew, Mark, Luke, andJohn treat a

specific doctrine-the doctrine of repentance.
Luke in his two-volume work, Luke-Acts, emphasizes repentance

more than any other NT author. Nearly one half, or twenty-five of the
fifty-eight uses of the primary NT terms for repentan ce (metanoeo and,
metanoia ) occur in Luke-Acts. On the other hand, there is not even one
use of either term in John's Gospel. This is especially surprising since

John uses those terms twelve times in Revelation. Matthew and Mark
use those terms eight and four times respectively.

Vhy this disparity-especially between Luke-Acts and John?
Scripture does not contradict itself. Differenr aurhors may have

different emphases, but not disparate views, on a given doctrine.
.We 

begin this study with a consideration of the requirement of eternal
salvation as found in the Gospels and Acts.

II. The Gospel in the Gospels and Acts
The four Gospels and Acts present a united front. There is but one

condition of eternal salvation: faith in Christ alone. The following
references from John's Gospel are clear on this point:

John 3:16: "For God so loved the world that He gave His only
begotten Son, that whoever believes in Him should not perish but have
everlasting life."

tl
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John 6:47:'Most assuredly, I say to you, he who believes in Me has

everlasting life."
John 11:25: 'I am the resurrection and the life. He who believes in

Me, though he may die, he shall live."

John 20:31: "These are written that you may believe that Jesus is the
Christ, the Son of God, and that believing you may have life in His
name."

Recently I read a paper on repentance and salvation at the 1989 Annual
Meeting of the Evangelical Theological Society held in San Diego,
California. I made the above point that John's Gospel is clear that the
sole condition of salvation is faith in Christ. During the question and
answer period a person asked me why I had limited myself within the
Gospels to John's Gospel. Could I substantiate my point from the
Synoptics?

Yes, the Synoptics also present faith as the one and only condition.
However, they do so less often and less forcefully than John's Gospel.
\flhy? Because the Synoptics are written to people who were already
believers. References to the Gospel in them are not central to their
purposes. John's Gospel, however, is written primarily to unbelievers

fohn 20:30-31) and references to the Gospel are central to his purpose.
The hermeneutical principle called *the analogy of faith" suggests that

we can best understand unclear passages of Scripture by allowing related
clear passages to shed light on them. This principle suggests that one
should understand the occasional references to the Gospel in the
Synoptics in light of the Gospel of John and not vice versa. John's Gospel
clearly says that the sole condition of salvation is faith in Christ. That
will inform our understanding of any so-called problem passage in the
Synoptics.

Some passages from the Synoptics clearly confirm that the sole
condition of eternal salvation is faith in Christ.

Luke 8:12: "Those by the wayside are the ones who hear; then the devil
comes and takes away the word out of their hearts; lest they should
believe and be saved.' The sole condition of salvation given by the Lord
here is faith in Him alone. All who believe are saved.

Acts 16:31: "Believe on the LordJesus Christ, and you will be saved."
In direct answer to the question "\Uilhat must I do to be saved?'Luke
reports Paul's sole condition: Belieae on tbe Lord Jesas Christ.

Other passages from the Synoptics and Acts, though less clear,
conform to this understanding.

Matthew 7:21: 'Not everyone who says to Me, 'Lord, Lord,' shall
enter the kingdom of heaven, but he who does the will of My Father in
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heaven." The will of the Father, in relation to the Gospel, is that one
believe in the Son whom He sent. Compare John 5:24;6:29.

Matthew 18:3: *Assuredly, I say to you, unless you are converted and
become as little children, you will by no means enter rhe kingdom of
heaven.' Little children are naturally trusring. The sole condition of
salvation is childlike trust in Christ.

Mark 16:16: 'He who believes and is baptized will be saved; but he
who does not believe will be condemned."l The Lord indicates that the
sole condition for condemnation is unbelief. This is clearly parallel to
the Lord's teachings as reported by John (compare, for example, John
3:18 and 8:24). Vhether one views the reference to baptism as
parenthetical2 or the reference to salvation as broader than eternal
salvation,3 the sole condition of escaping eternal condemnation is given
as faith in Christ.

III. Vhich Views of Salvific Repentance
Are Compatible with Faith is the

Sole Crindition of Salvation?
There are basically three views of salvific repentance: (l) Turn from

or be willing to turn from one's sins-a concept which is included in
saying faith, or (2) Change one's mind about Jesus Christ-a concepr
which is essentially synonymous with saving faith, or (3) Repentance
(turning from one's sins) is not a condition of eternal salvation at all.

A. Turning from Sins as a Condition of Eternal Salvation:
A View Inconsistent with Faith as the
Sole Condition of Salvation

Some suggest that the Greek terms for faith have within their fields

rTwo gSrly.Greek manuscripts and one rwelfth-cenrury one omit the so-called longer
ending of Mark's Gospel, including this.verse. However, the vast majority of manuscriprs
(overone.thousand),_includingsomeearlyones,includeit. Inmyopinionihereisnodoubt
that this is canonical.

'?This view can be illustrated in this way: 'Get on the bus (and take a seat) and you will
get_to the stadium. He who doesn't get on the bus *on't g.t there.' In this illustration
taking a seat is.a parenthetical thouglit. The sole conditioi for getting to the stadium is
getting on the bus.

rAbouthalfofthelVrusesofthetermsofsalva.tion,soz6 andsot?riz.refertotemooral
salvation. If that is the case here, Jesus'point is this: "He who belietes and is bapiized
will be saved from the wrath of God, eternal and temporal. He who does not believe will
be eternally condemned.' Faith is necessary to be saved eternally. Baptism, and the
commitment which it signifies to begin the course of discipleship (Mait. zr: D;, is necessary
to De saved temporally.
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of meaning the concept of turning from sins. For example, in another
paper on repentance and salvation presented at the 1989 Annual Meeting

of the Evangelical Theological Society, Dr. James Rosscup wrote:

The Gospel of John always refers to "believe," never using the word
for repenting. The Apostle John heard Jesus's [sic] command in Luke
24:47 to proclaim repentance toJews and Gentiles. Assuming thatJohn
obeys his Lord, and also authors the Gospel that bears his name, his

use of only "believe" can have a reasonable solution. To him, believing

draws into its attirude all that it means to rePent' to change the attiude
in a turn from the old life to Christ and the new life.a

Shortly thereafter he added:

Faith which includes repentance involves obedience' Faith is a

dependence on Christ and also an appropriation of Christ's free gift.
At the same time, faith also embraces repentance' rePentance including

a changed attirude that has commitment, direction, PurPose' Ioyalty.5

This argument utilizes the analogy of faith in reverse. It involves
reading a questionable understanding of Luke 24*7 into all of John's
uses of belief. It infuses into the concept of faith ideas wholly foreign to
it. This view is inconsistent with faith as the sole condition of eternal

salvation. And, in spite of assertions claiming that it does not, this view
violates the concept of salvation as a free gift. Salvation is not free if the

recipient must change his lifestyle and pledge to serve God to obtain it.
Notice the frank admission of one holding this viewwho baldly asserts

that to be saved one mustP4/ for it by turning from his sins. Under the

heading What must I Pdy to be a Christian? Dr' James Montgomery
Boice answers:

I must pay the price of those sins I now cherish. I must give them up,
every one. I cannot cling to a single sin and pretend at the same time I
am following the Lord Jesus Christ.6

Rather than the LordJesus Christ alone buying our redemption, this
view demands that the recipient pay part of the price himself' Something

is found wanting in Christ's work on the Cross. This view is a return to
Rome.

,James E. Rosscup, .The Relation of Repentance to salvation and the christian Life"
(unpublished paper), p.17.

5lbid., 18.
6James Montgomery Boice, Christ's Call to Discipleship (Chicago: Moody Press, 1986),

tt2-13.
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B. Changing One's Mind as a Condition of Eternal
Salvation: A View Consistent with Faith
as the Sole Condition of Salvation

The view of Chafer, Ryrie, and this writer is that the ..repentanceo

which is required for eternal salvation is a change of mind about Christ.z
The Jews of Jesus' day knew and rejected Jesus' claims. The Apostles
called on them to change their minds aboutJesus christ in lighi of the
new evidence of His resurrecrion. This call for a change of mind about
Christ is synonymous with the call ro trusr in Him.

This view is consisrenr with the position that faith is the sole condition
of salvation. It harmonizesJohn's Gospel and the Synoptics by viewing
saving repentance as equal to saving faith.

C. Repentance Not a Condition of Eternal Salvation:
A View Consistent with Faith as the
Sole Condition of Salvation

In his recent book Absolutely Free! A Biblicat Reply to Lordship
Saloation, Zane C. Hodges suggests a view of ,epentance which
approaches this subject from a completely different perspecrive.8 He
asserts. that repenrance is rightly understood as turning to God from
one's sins. However, he goes on to say that there are no p"it"g., in which
repentance.is required for eternal salvation. Rather, he argues that
repentance is a condition of coming into harmonious fellowship with
God.

- 
one is eternally saved, according to this view, by faith alone in christ

alone. Repenrance may, but need noq occur befoie faith and salvation.
Thus this view clearly is consistent with the faith-only view of salvation.

D. Conclusion

Two views are theologically possible: that repentance is a change of
mind or that it is not a condition of erernal salvition.

These views need not be taken as mutually exclusive. one can take
some passages one way and some the other.

However, the view that repentance is turning from one,s sins and that
it is required for eternal salvation is theologically impossible. Such a view

- ^ ]1...-Lgy-ir_Sperry Chafer, Sy s.tematk Tbeology (Dallas, TX: Dallas Seminary press,
1948)' 3: 372-78:' charles c. Ryrie, so Great saliation (vheaton: Victor Booki tlsl),
91-100.

^ '?p:C. Hod,ges, Absolutely Free!.,A Biblical Reply to Lordsbip Salaation (Grand.
Rapids: Zonderuan, 1988). See especially pp.143-63.'
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contradicts grace, faith, and the freeness of the Gospel'
The sections which follow will consider various Passages in the

Gospels and Acts which deal with repentance. Representative verses have

been selected, since to consider every Passage would require more sPace

than is available. Most major Passages have been considered, however.

IV. Gospels-Acts Passases in Vhich Repentance
I3 a Chanse of Mind about Christ

and a Cbndition of Salvation

A. Luke 24247; Acts 2238;3219;5:31; 11:17-18

These five references form the heart of the recorded preaching of
salvific repentance in the early church.

Of the firne refetences to the Great Commission in the Gospels and

Acts, only in Luke did Christ cite the preaching of repentance. In Luke
24t46-48 He said: "Thus it is written, and thus it was necessary for the

Christ to suffer and to rise from the dead the third day, and that
repentance and remission of sins should be preached in His name to all

,r"iionr, beginning atJerusalem. And you are witnesses of these things."

The disciples were told that they would promise the remission or
forgiveness of sins to those who 'repent." Not surprisingly, this is
exactly what we find in the recorded evangelistic messages of the disciples
(Acts 2:38; 3:19;531).

It is conceivable that the forgiveness of sins in question is a non-salvific,

fellowship sort of forgiveness, as in 1 John 1:9.e However, there are

several reasons why this is unlikely.
First, the majority of the uses of the term for remission or forgiveness

(apbesis; verb form, apbiemi ) refer to salvific forgiveness. 'For this is

My blood of the new covenant' which is shed for the remission of sins"
(fratt 26:28). "'Whoever believes in Him will receive the remission of
sins" (Acts 10:43).'Through this Man is preached to you the forgiveness

of sins; and by Him everyone who believes is justified" (Acts 13:38).

"Blessed are those whose lawless deeds are forgiven, and whose sins are

covered'(Rom 4:7). "In Him we have redemption through His blood,
the forgiveness of sins'(Eph 1:7).'In whom we have redemption
through His blood, the forgiveness of sins' (Col t:t+). "W'ithout the

shedding of blood there is no remission" (Heb 9222).'I write to you,
little children, because your sins are forgiven you for His name's sake'

'See also, M*t6: 12-75; Mark 11:26; Luke 11:4; 17:3-4; Acts 8:22;Jas 5:15.
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(1 John 2:12).10 This is especially evident when only the noun form is
considered-the form used in Luke 24:47, Acts 2:38,and5:31. There are
no clear references to fellowship forgiveness using the noun. Yet it clearly
often refers to salvific forgiveness.

Second, Jesus said in Luk e24:47 (and Acts 1 :8) that the disciples would
be witnesses concerning His death and resurrection. Witnessing to
Christ's death and resurrection fits much betterwith the view that eternal
salvation is in view.

Third, a comparison of Peter's preaching about the forgiveness of sins
in Acts 2:,38,3:19,5:31, and 10:43 supports this conclusion as well.

In the first three passages Peter linked forgiveness with 'repentance":

Repent and let every one ofyou be baptizedltin the name ofJesus
Christ for the remission of sins; and you shall receive the gift of rhe
Holy Spirit (Acts 2:38).

Repent therefore and be converted, that your sins may be blotted out,
so that times of refreshing may come from the presence of the Lord
(Acts 3:19).

The God of our fathers raised up Jesus whom you murdered by
hanging on a tree. Him God has exahed to His right hand to be Prince
and Savior, to give repentance to Israel and forgiveness of sins (Acts
5:30-31).

In the last passage, however, Peter conditioned forgiveness upon
believing in Jesus Christ:

To Him all the prophets wirness that, through His name, whoever
believes in Him will receive remission of sins (Acts 10:43).

It seems reasonable to conclude that Peter in each case was preaching
about salvific forgiveness and that he was equating "repenrance' (i.e.,
changing one's mind about Christ) with believing in Christ.

Peter's audience in Acts 2, 3, and 5 was Jewish. These were people
who had rejected Christ and His claims. Now new evidence was in: the

'0See also Matt12:37-321, Mark 3:29;4:12; Luke l:77; Acts 26:18; Heb 1O:18.
rr In Acts 3:19 and 5:31 Peter links the forgiveness of sins with 'repenrance' only-not

with'repentance" plus baptism. This strongly suggests that the reference to baptism here
is not a condition of forgiveness. It is most likely a parenthetical thought: "Ripent (and
let every one of you be baptized in the name of Jesus Christ) for ihe forgiveness of
sins . . . " This is much as we might say, 'Get on the bus (and take a seat) and you will
arrive at the destination." Those who fail to sit down would still get to the destination,
although they would displease the bus driver.

For further discussion of this and other views of Acts 2:38 and baptism, see the article
by Lannv Tanton in this issue of the lournal.

t7
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resurrection. Peter was a witness to this dramatic new evidence. Peter
called his unbelievingJewish listeners to change their minds aboutJesus
Christ. To change their minds about Him was to believe in Him.

Talbert put it beautifully:

The evangelist thinks that afterJesus'resurrection His trial is reopened
and fresh evidence is presented by the apostles to get theJews to change
their verdict. The new evidence is the event ofJesus' resurrection. The
condemnation of Christ had been done in ignorance (Acts3:17;13:27),
but in raising Jesus God showed the Jews they had made a mistake:

they had crucified the Christ (Acts 2:36). Now, however, theJews are

given a chance to change their minds, to repent ([Acts] 2:38;3:19;
5:31).'2

Fourth, Acts 11:18 is a commentary on Acts 10:43ff. and the
conversion of Cornelius and his household. After Peter told believing

Jews that Cornelius and his household had been baptized into the body
of Christ by the Holy Spirit, they said: 'Then God has also granted to
the Gentiles repentance to life."

Two points are noteworthy. One, this'repentance" was to life.Itis
quite unlikely that physical life was meant. Cornelius already possessed

physical life. Two, Peter never mentioned "repentance" to the Jewish
brethren. Rather, he referred to believing (Acts 11:17). Thus the text
explicitly equates 'repentance" to life with believing for the remission
of sins and eternal salvation.

In light of all this evidence, it can be asserted with reasonable certainty
that Luke 24:47, Acts 2:38,3:19,5:31, and 11:18 all refer to changing
one's mind about Jesus Christ as a condition of eternal salvation.

B. Matthew 9:13; Mark 2:17;Luke 5:32

Several passages in the Gospels and Acts use 
*repentance" 

as a virtual
synonym for eternal salvation. Matthew 9: I 3, Mark 2:17, and Luke 5:32
are parallel accounts. I have selected Mark's account as representative.

In Mark 2:17 Jesus responded to scribes and Pharisees who were
grumbling because Jesus ate with tax collectors and sinners. He said:

"Those who are well have no need of a physician, but those who are

sick. I did not come to call the righteous, but sinners, to repentance.'
All are sinners. Jesus was not suggesting that some didn't need Him.

Rather He was asserting the opposite. All who see their need are invited

" Charles H. Talberq Reading Luhe: A Literary and Tbeological Comtnentary on the
Third Gospel (New York: Crossroads, 1982),231.
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by Him to heed His call: 'Repento and be saved.'Repentance" is used
here as a metonymy of cause for the effect. The cause is changing one's
mind about Christ, believing in Him. The effect is eternal salvation.

Thus Jesus was saying in effect: I have not come to call those who
think that they are righteous, but those who recognize that they are
sinners, to eternal salvation.

V. Gospels-Acts Passages in \flhich Repentance
i's a Turnine fro;n Sins and Is Nbt

a ConJition of Salvation

A. Luke 17:3-4

If your brother sins against you, rebuke him; and if he repen6, forgive
him. And if he sins against you seven times in a day, and seven times
in a day returns to you, saying, 'I repent," you shall forgive him.

Clearly this passage does not refer to eternal salvation. The forgiveness
in view is man-to-man. It involves fellowship. The repentance in
question is a change of mind about sinful bebavior.In such a passage

the English word repentance is a good transladon.

B. Acts 8:22

Repent therefore of this your wickedness, and pray God if perhaps
the thought of your heart may be forgiven you.

Peter spoke these words to Simon Magus. The wickedness in question
was Simon's attempt to buy the power to convey the Holy Spirit by the
laying on of hands (Acts 8:18-19). The English word, simony,the buying
or selling of positions in the church, is derived from Simon's act.

Luke left no doubt as to Simon's spiritual condition. In Acts 8:13 he
explicitly indicates that Simon came to faith in Christ and testified to
his faith by water baptism, just as many other Samaritans had (v 12). The
forgiveness spoken of by Peter in v 22 thus refers to forgiveness of a

believer-not to salvific forgiveness.
Peter commanded Simon to repent concerning (i.e., change his mind

about) his wicked request so that he might obtain fellowship-forgiveness
from God. Simon's physical life was probably on the line. The reader
would not be surprised should the text go on to say that shortly
thereafter Simon died and was carried away to be buried,l3 as was the
case with Ananias and Sapphira in Acts 5.

'r For fuller details regarding Luke's account of the conversion of Simon Magus see

James Inglis, 'Simon Magus," Joumal of the Grace Eoangelical Society 2 (Spring 1989):
45-54.



20 Journal of the Grace Evangelical Society . Spring 1990

There may be other passages in the Gospels and Acts in which
repentance is a condition for fellowship forgiveness and temporal
salvation. However, other passages are not nearly as clear as the ones

cited. It is to the more questionable passages that we now turn our
attention.

VI. Gospels-Acts Passages Vhich Are
Difficult to Categoriz6 Regarding

Their Use of Repentance

A. John the Baptist's Preaching of Repentance
(Matt 3:2-15; Mark lz4,l5; Luke 3:3-20;
19:1-10; Acts 19:4)

In the five years since I completed my dissertation on this subject, I
have had second thoughts about my treatment of John the Baptist's
preaching of repentance. I argued thatJohn's preaching of repentance
was a call to a change of mind about oneself andJesus Christ in order to
obtain eternal salvation. I am now much torn between that view and
Hodges's view.

Hodges suggests that John the Baptist's call to repentance was a call
for the nation to turn from its sins.la However, he also suggests that
this reformation of life was not a condition of eternal salvation. Rather,
Hodges suggests that John's baptism of repentance "was designed to
prepare the nation for faith in the Coming One."ts As self-righteous Jews
recognized their sinfulness and rurned back toward God, barriers to faith
in Christ were removed.

Here are some excerpts from or about John the Baptist's preaching
of repentance as recorded in the Gospels and Acts (italics mine):

Repent, for tbe hingdom of beaven is at hand ! . . . Then Jerusalem, all

Judea, and all the region around the Jordan went out to him and were
baptized by him in the Jordan, confessing their sins. But when he saw
many of the Pharisees and Sadducees coming to his baptism, he said

to them, "Brood of vipers! Vho has warned you to flee from the wrath
to come ? Therefore bear fruits worthy of repentance" (Matt 3:2, 5-8).

John came baptizing in the wilderness and preaching a baptism of
repentance for the remission of sins . . . Now after John was put in
prison, Jesus came to Galilee, preaching the gospel of the kingdom of

'n Hodges, Absolutely Free!, 158-59.

'' Ibid.
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God, and saying,. . . *Repent, and believe in the gospel" (Mark 1:4,

14-15).

And he went into all the region around theJordan, preaching a baptism

of repentance for the remission of sins (Luke 3:4).

Then he [John the Baptist] said to the multitudes that came out to be

baptized by him,'Brood of vipers! Vho warned you to flee from the
vrrath to come?" (Luke 3:7).

The next day John saw Jesus coming toward him, and said, 'Behold!
The Lamb of God who takes away the sin of the world! This is He of
whom I said, 'After me comes a Man who is preferred before me, for
He was before me.' I did not know Him; but tbat He sbould be

r ev e ale d to I srae l, th e r efor e I c ame b ap tiz in g ut ith a, ate r " (f ohn 1 :29-
31) .

[John said] He who belicoes in the Son bas everhsting life ;and he who
does not believe the Son shall not see life, but the wrath of God abides

on him" flohn 3:36).

Jesus made and baptized more disciples than John (John 4:1).

Then Paul said, "John indeed baptized with a baptism of repentance,
saying to the people tbat tbey sbould believe on Him zoho utould corne

after hirn, tbat is, on Christ Jesus" (Acts 19:4).

Several points can be observed from these passages.

First, the Apostle John presents John the Baptist as conditioning
eternal salvation solely upon believing in Jesus Christ (John 3:36).

Second, John the Baptist gave two reasons for "repenting." The nation
was to repent: (1) since the kingdom was near (M att3:2) and (2) in order
to obtain the remission of sins (Mark 1:4; Luke 3:4).

Repenting in light of the nearness of the kingdom fits well with
Hodges's view. It is a common OT theme that the nation was to turn
from its sins to prepare itself for the kingdom. It is one thing to prepare
oneself to meet the king. It is another to be a subject of the king. It is
quite conceivable that among the many who were baptized byJohn there
were some who had already come to faith in Christ.

On the other hand, repenting in order to obtain tbe remission of sins

does not fit as well with Hodges's view. As shown above, that same
expression is used elsewhere in the Gospels and Acts (Luke 24:47; Acts
2:38; 3:19; 5:31) to refer to salvific forgiveness.

Third, those being baptized byJohn were confessing their sins (Matt
3:5). This may have been a spontaneous response by people. Possibly

John did not call for this as a condition of baptism. However, in light
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of his role as the forerunner who was to make straight the Messiah's paths
(Luke 3:4) and his response to those who asked, 'What shall we do?'
(Luke 3:10), it seems more likely that John required the confession of
sins before one could be baptized.

Founh, it is very telling that the LordJesus baptized more people than

John did and that He baptized 'disciples' (|ohn 4:1).t6 Jesus baptized
those who had already committed to follow Him. Of course, some of
those, Judas being a prime example, were unsaved (John 6:64). If all of
the Lord's disciples were baptized by Him and some of them were
unbelievers, He did not require people to believe in Him in order to
undergo His baptism. LikelyJohn did not require faith in Christ of those
he baptized either. If not, then it is hard to conceive ofJohn's call to
repentance as a call to eternal salvation.

Jesus' baptism, while never called a baptism of repentance, seems to
have been parallel toJohn's. John 4:1 mentions both baptisms without
distinction as to purpose. Our Lord's first recorded exhortation in
Matthew, "Repent, for the kingdom of heaven is at hand"(Matt 4:17)
is identical to John's preaching of repentance as recorded in Matt 3:2.

Fifth, people undergoingJohn's baptism were fleeing from the wrath
to come (Luke 3:7). Vhile this may well refer to God's eternal wrath, ir
is at least equally possible that temporal wrath was meant. The Jewish
'$7ars and the fall of Jerusalem with the resultanr destruction of the
temple in A.D. 66-70 could have been in view.

Sixth, after John was in prison Jesus said 'Repent, and (kai) believe
in the gospel" (Mark 1:15). He might have meanr 'Repent, that is
(ascensive use of hai), believe in the gospel.' If so, He equated the rwo.
It is just as likely, however, that Jesus was distinguishing berween the
two. He may have called for'repentance" as one act and believing the
Gospel as another-the latter being the condition of eternal salvation
and the former of fellowship and temporal salvation.

'What conclusion can we draw from these observations regarding

John's preaching of repentance?
One element in John's preaching keeps me from wholeheartedly

embracing Hodges's view: that the forgiveness of sins is explicitly linked
toJohn's preaching of repentance (e.g., Mark 1:4; Luke 3:3). As already
pointed out above, repentance for the forgiveness of sins commonly
refers to salvific forgiveness.

I am torn between the two views. I am slightly inclined, however, in

'"The physical acts of baptizing were done by His disciples (fohn 4:2). However, since
this was done under His direction, it could be spoken of as baptizing which Jesus dio.
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light of the many points in favor of a fellowship-temporal salvation view,
to conclude that the forgiveness of sins mentioned looks to a forgiveness
that results in temporal deliverance from God's wrath. Thus even non-
believers who rurn from their sins will find that God's judgment against

their sin begins to subside. This seems to be the point of P.ev 9:20-21

and 16:9- I 1 . \0hile entrance into the kingdom and positional forgiveness
are conditioned solely upon faith in Christ-or changing one's mind
about Him-temporal forgiveness and temporal salvation are

conditioned upon obedience.
I feel that this is a topic which needs much additional attention.

Hopefully someone from the Free Grace Salvation perspective will soon
write a thesis, or better yet a dissertation, onJohn the Baptist's preaching
of repentance.

B. The Parable of the Prodigal Son (Luke l5zll-32)

The prodigal son planned in his heart to do more than was necessary

to gain reconciliation with his father. He did not need to pledge to be a

servant and work for his father.
On the other hand, such a pledge did not hinder his reconciliation,

since the young man understood, or possibly came to understand when
he met his father, that reconciliation was available iust for the asking-
by grace alone with no working or pledging to work.

In the first two parables of Luke 15, the Parables of the Lost Sheep

and of the Lost Coin, the term for repentance, metdnoia, is explicitly
used. It is not, however, used in the third parable, the Parable of the
Prodigal Son.

Vhen did the prodigal "repent" and what did his repentance consist

of?
These questions cannot be answered dogmatically since the text does

not explicitly say. It is possible that he'repented" when he met his
father and found that he accepted him with open arms and would not
let him finish his planned speech. Bailey argues that only when he met

his father did he repent-that is, only then did he realize that
reconciliation could not be earned-that it could only be accepted as a

pure gift.rT Alternately, he may have'repented'when he was in the far
country and 'came to his senses" (v l7).

The latter view allows for two possible understandings of the content

f TKenneth E. Biley, Poet €t Peasant andTbrougb Peasant Eyes: A Literary-Cahural
Approacb to tbe Parables in Luhe,Combined Edition (Grand Rapids: Eerdmans, 1976),

I 83-84.
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of the prodigal's repentance in the far country.One view is that he
repented when he decided that any role in his father's house would be
better than his pigpen existence outside of his house. The problem with
this view is that the prodigal seemed to believe he could earn
reconciliation by working. If this was the prodigal's 'repenrance," rhen
that was not required for reconciliation. Indeed, this thinking would
need to be corrected before he could be reconciled.

Another view is that the prodigal repented when he decided to rurn
from his sinful ways. Again, if one holds this view he would have to argue
that this repentance was not a condition of reconciliation with the father.
This is the position of Zane Hodges on the parable.ts

The prodigal changed his mind in rwo senses at rwo differenr times.
\(hen in the far country he changed his mind about his lifestyle and
decided to seek reconciliation with his father. Vhen actually in his
father's presence he realized that reconciliation was only available as a
completely free gift. It could not be bought.

Vhich change of mind led to the prodigal's reconciliation with his
father? Clearly the latter. The father would not let him buy his way into
the household. The prodigal had to accepr reconciliation'as a free gift.

'Which change of mind represenred the prodigal's "repenrance" ? I am
inclined to the view that his "repentance" was his recognition and
acceptance of the free gift of reconciliation. It, of course, was built upon
his recognition of his sinfulness and need of reconcilation. rVhen the
prodigal accepted his father's grace gift there was joy in heaven in a

parallel fashion to the finding of the lost coin and the lost sheep in the
first two parables.re

VII. Conclusion
There are only two views of salvific repentance which are consistent

with the Gospel: the view that repentance is essentially synonymous
with saving faith and the view that repenrance is not a condition of eternal
salvation at all.

" Hodges, Absolutely Free!, 153-54.
''The problem with equating the prodigal's repenrance with his change of mind

regarding his lifestyle is that it is hard to see why that would necessarily lead to joy in
heaven. He could have turned from his sinful ways and yet refused to accept reconciliaiion
as a free gift. Many clean up their_lives-and think tit"t by so doing t'h.y r.. earning
reconciliation. It seems likely that the reference to joy in heaven (found in the first two
parables. of the triad) finds-its resting place in the prodigal's acceprance of the free gift of
reconciliation. And,basedon thefirst twoparablesof Luke15, joyisexperiencid in
heaven at precisely the point at which repenrance occurs.
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It has been shown that in some passages one can understand
repentance as a condition of eternal salvation and in others not. These
views are not exclusive.

It is my view that the Gospels and Acts primarily use the terms
rnetanoia and metanoeo essentially as synonyms for faith in christ. The
call to change one's mind about Christ, afrer the new evidence of the
resurrection is brought forth (e.g., Acts 2:38), is parallel to calling one
to place his or her faith in the Risen Christ in light of the proof of the
resurrection (Acts 1 0:40-43).

Nevertheless, it is clear in some passages (e.g., Luke 17:3-4) that those
terms are used to refer to changes of mind abour one's sinful behavior.
In such cases what is at stake is fellowship, not eternal salvation.

The preaching of John the Baptist and the Parable of the prodigal Son
are very difficult ro caregorize. At this time I am inclined to viewJohn
the Baptist's call to repentance as a call to turn from one's sinful deeds.
John's Gospel is clear thatJohn the Baptist conditioned eternal salvation
upon faith in Christ alone and not on turning from one's sins as well. It
seems likely, though, that temporal and not eternal salvation is what the
Synoptic authors are focusing upon in John the Baptist's preaching.

The Parable of the Prodigal seems to deal with eternal saivation-this
best fits the motif of ' joy in heaven in the presence of the angels', in the
first two parables of Luke 15. The repentance, while not clearly
identified, seems ro be the prodigal's acceptance of the free gift of
reconciliation.

The call to repentance is not uniform in the Gospels and Acts. In some
cases it is a call to eternal salvation (e.g., Acts 2:38; l l:18). In other cases
it is a call to temporal salvation (e.g., Acts 17:3-4).In some cases the
change of mind called for is about christ. In others it is about one's sinful
ways.

\flhen studying the concept of repentance in the Gospels and Acts and
the rest of the NT, it is important to ask two questions: (1) Is temporal
or eternal salvation in view? and, (2) Vhat is one being called to .h"rg"
his mind about-Christ, one's sinful ways, or something else?

\(e will explore these questions further in the next article in this series:
"Repentance in the Epistles and Revelation.'
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Prologue

Is the demand for baptism (i.e., immersion in water) a part of the
Gospel? Should every evangelistic sermon and every Gospel rract, in
order to be biblical, include a demand for baptism? Should the unbeliever
hear in clear and forceful terms that unless he is baptized he cannot be
saved, cannot receive eternal life, cannot have the forgiveness of sins?
There are many who believe that baptism is essential for salvation and
is of the essence of the Gospel. Many of these same people point to Acts
2;38,22:,16, and I Pet 3:21 (along with other verses) to support their
belief.

Many who maintain that baptism is pan of the Gospel are sincere,
thoughdul, Bible-loving, Bible-believing people. In fact, other than their
demand for baptism, many of these same people could be considered
fundamentalists! I know this for a fact because for years I was taughr,
and believed, and even preached that baptism was necessary for salvation.
I was a minister in a denomination which proclaimed this position.

I no longer hold this position and I have left that denomination in
which I proclaimed this false gospel. However, I bear no ill will rowards
any members of my former denomination. I left it long enough ago that
I can now look back and evaluate my experience with them with
objectiviry, love, and humor. Nor do I have feelings of superioriry in
my present church. I remember all too well ministers of other churches
who failed to answer squarely my questions regarding Acts2:38,22:16,
and 1 Pet 3:2l.They would cite Ephesians 2 or Romans 4 to prove that
salvation was by grace through faith alone. However, when I aiked them
about those passages which seemed to teach that baptism was necessary,
I was told that they were "problem passageso and that they were
'unclear" and that one did not build a theology on passages of that
nature. I eventually came to see that the'problem'was that they did
not know what ro do with these verses! To dismiss them. sometimes in

27
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a cavalier manner, was their way of ignoring a crack in their theological
system. (Denial is an oft-used method when applying the \ford of God
to our lives and theology-despite our denials to the contrary!)

Over the years I have come to see that Acts 2:38, 22:16, and 1Pet3:21

can be understood at face value while, at the same time, maintaining with
integriry the Gospel of salvation by grace through faith alone. Therefore,
it is my hope that over a period of time I will be able to write a number
of anicles dealing with each of these "problem passages," thus sharing

with the reader the fruit of my study and encouraging him or her to hold
fast with confidence the Gospel of grace through faith alone.

I.Introduction
Much heat has been generated by theological discussions and debates

over whether or not Acts 2:38 and its demand for baptism is pan of the

Gospel. One humorous example of this uheatn 
is the account (probably

apocryphal) of a youngster who was heard to say, 'Give me an axe and
rwo .38s and I'll whip any Baptist preacher in the world."r Another
example, not so humorous, is of a preacher who, commenting upon the

motives of those who disagreed with what he thought was the obvious
interpretation of this verse, wrote, 'One has to want to misunderstand

that verse in order to do so' (italics in the original).'?While many more
examples could be cited, these are sufficient to indicate the intensity of
emotion which discussions and debates over this verse and the subiect
of baptism can produce. These examples also remind us of the
importance of stating accurately, evaluating fairly, and discussing
politely the various interpretations of Acts 2:38.

The pulpose, then, of this article is to explore the relationship berween

the demand for baptism and the promise of the remission of sins in Acts

' Bob L. Ross, Campbellism-Its History and Heresies (Pasadena, TX:- Pilgrim
Publications, 1976), 85. Ross has written two books about the Churches of Christ and

their position on baptism. The one quoted here is the larger and more comprehensive of
the rwo. The other book, entitled,4 as 2:38 and Baptismal Regeneratioz (Pasaden4 TX:
Pilgrim Publications, 1976), limits itself more to a refutation of the positionof the Churches
of Christ on Acts 2:38. Both books are not above sarcasm and are, in my opinion,
inadequate treatments of the arguments of the Churches of Christ. In fact, Ross does not
give anywhere near enough spaie to the two strongest passages in favor of the Churches
of Christposition,i.e.,Aits22:16and I Pet3:2l.Inotherwords,Rossisguilryof anold
debater's method of attack: Hit the weakest points in your opponent's argument and hope

that others ignore your opponent's strongest Points. Debaters win debates, but it is to be

questioned whether or not they find truth.- 2MarkLewis,'TheNecessityofBaptismforSalvation"FfumFoundation(Mry3,1983)'

6.
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2:38 in order to answer a larger theological question: Is baptism necessary
in order to receive rhe remission of sins ? In order to find the best possible
answer to this emotional question, we will sute and evaluate the various
options found within the commentary tradidon.

Acts 2:38 reads as follows:

Then Peter said to them, "Repent, and let every one of you be baptized
in the name of Jesus Christ for the remission of sins; and you shall
receive rhe gift of the Holy Spirit" (NKJV).

II. The Sacramentarian Interpretation
Definition

The first view ro be considered might be called the sacramenrarian
interpretation.r This interpretation holds that baptism is necessary jz
order to receive the remission of sins and that the phrase 'remission of
sins' is a synonym for salvation and receiving eternal life. This view

r Some in the Churches of Christ may, understandably, object to this designation
because.they do not see baptism as a sacrament, but rather as a command to be oblyed by
a believing individual. J. \7. Robens, a churches of christ Greek scholar (ph.D. in Greet
at the University of Texas) and Professor of New Testament at Abilene christian
University has objected to the understanding that baptism is a sacrament:'But is there
no choice berween baptism as a sacrament and baptism as an empry symbol? Is there no
choice berween the understanding of baptism 

". 
I sacr"-.nt in-*iich the validiry is in

the act performed- in the name ofJJsus wiihout regard to whether the recipient is 
"r, 

inf"rt
or a hypocrite (that is, without regard to faithlnd penitence of the baptized) and an
understanding of baptism as an act bf faith of a penitint obeying a command which the
Lord in his own name has made a condition of pirdon? The preaihing of the Restoration
Movement has been as strongly against any magical or'sacramental'efficacy in baptism
as anyon€ else..Th-ey have repudiated the Rbman catholic doctrine oi b"ptismal
regeneration and infant baptism.

,'lt is quite another thing to insist on the Bible teaching that baptism to a penitent believer
is for (in order to) the remission of sins. This is the form the propositionusualJy mkes in
public discussions. The New covenant sees baptism as an 

".i 
offaith 1G al. 3:26-22; col.

2J2f);it.is part of that 'obedience of faith' unro which the Gospel was proclaimed (ir.om.
16:26); it is connected with faith as a condition of salvation (Mk. i er t 6; and with repenrance
as a condition.o{pardon or remission (Acts 2:38). It is precisely in this respecithat the
campbells and scott in the early Restoration Movement saw their declaration of baptism
for rernis-sion of sins upon a confession of faith in Christ as a 'restoration' of the prirnitire
prac_tice following the cenruries of 'sacramentalism' in Roman and Protestant theology.'
1".:l:Y. \"-b:9, ('Baptism for Remission of Sins-A Critique,- Restoration quart1rly
| (1957):226ff.Fora similarviewpoint,-yet one held by a Baptist, see G. R. BeasleyiM,r.r"y,
Baptism in tbe Neu Testament (Grand Rapids: I7-. B. Eerdm"tts Publishing Co., 1962),
7,13 nlhis Baptism Today and Tomorrozc'(New York: St. Manh's p...r, il6O;, 2O-Zl.

The designation 'Sacramentarian Interpretatiorr' is mine. If any obiect to it they may
substirute whatever term they wish to deicribe this position (provided they "toij su.it
tendentious appellations as'The only True, correct, and Bibical Interpreiation'!).
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would interpret Acts 2:38 in a straighrforward manner:'Repent and be

baptized in order to (receive) the remission of sins."t In other words,
unless a person is baptized he cannot be saved.

Defenders

Ifith varying degrees of dogmatism, those denominations which are

historically related to Alexander Campbell and his efforts to reform the

Church (called'the Restoration Movement') hold this position. These

denominations are, in alphabedcal order, the Christian Church, the
Churches of Chrisg and the Disciples of Christ.s Of these three, the most
vocal in their defense have been the Churches of Christ'6 It should also

be noted that the Mormons,T the Chrismdelphians,8 and the Roman

Catholic Church'largely agree with this interpretation.

'Alexander Campbell published a translation of the Bible entitledTbe Sacted Witings
of the Apostles ani Eoaigelists of Jesus Chist, Commonly Styled the New' Testament,
which was shonened rcThe Liz,ing Oracles (Nashville Gospel Advocate, 1954). Tothis
translation Campbell also wrote piefaces, various emendations, and an appendix, all of
which are quite-interesting. In other words, this translatio-n had Campbell's 'seal of
approval.'iherefore, it is of interest to note its translation of Acts 2:38, 'And Peter said

toih.-, Reform, and be each of you immersed in the name of Jesus Christ, in order to
the remission of shs, and 1'ou shall receive the gift of the Holy Spirit.'

5 Of the many works dialing with the historv of the Restoration Movement' some of
the best areJames DeForest Muich,Christizns Only (Cincinnati, OH: Standard Publishing
Co., 1962); Louis Cochran and Bess White Cochra;n, Captioes of tbe Word (Gtden Ciry,
NY: Doubleday and Co., 1969); J. V. Shepherd, The Church, the Falling Au;ay,.and the

Restoration (Nashville: Gospel Advocate Co', 1964); and Earl Vest, Ile Searcb for tbe

Ancient Order,3 vols. (Nashville Gospel Advocate Co., 1955).
6For example, see the large volume of recorded debates bv Churches of Christ preachers

and scholars, a sample of which might include Hardernan-Bogard Debate (Nashville:
Gospel Advocate Co., 1938); Tbe Nashoille Debate,on Baptism (Nashville: Gospel
Advbcate Co., 1951); Smitb-Bogard Debate: The Plan of Saloation (Dallas: Gospel
Broadcast, 7953);Wanen-Balhrcl Debate (Longview, TX: Telegram Book Co., 1953).

'It is most interesting to note that rwo associates of Alexander Campbell left him. One
of them,sidnev Rigdon,left to ioin theMormons (Murch, Clnitians Only,l20)' Formore
information abouithe activities of Rigdon after he espoused Mormonism and about his
high status and influence in that movement, cf. John Ahmanson's Seoet History: A
Tinshtion of "Vor Tids Muhamed,' translated by Gleason L. Archer, Jr. (Chicago, IL:
Moodl'Press, 1984).

t It ii also interesting to note that the second of the rwo associates who left Campbell,
Dr. John Thomas, formed the Christadelphians (Murch, Chistizns Only, 120). Thus rwo
culti *ere formed by followers of Campbell. Ve, of course, must avoid the trap of 'guilt
by association.' Many of the doctrineJ of both the Mormons and the Christadelphians
aie st.ongly denouncid by members of the Churches of Christ.

"Frangbis Arniot, in the Roman Catholic Dictionary of Biblical lleolog7 (New York:
The Seabury Press, 1973), edited by Xavier L6on-Dufour, writes: 'But faith i',' Christ does

not onlv mean that the rnind accepts the messianic message; it involves a total conversion,

" 
.o-piete ab"ndonment to Chriit" who transforms the,ihole of a man's life. It normallv

i."d, ,'o 
" 

,.qu.st for baptism, which i, its sacra-ent and in the recePtion of which it finds
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Defense

This position, as I have nored, has been held with varying degrees of
dogmatism. Some, like rhe Churches of Christ, would hold that the
demand for baptism as a condition for salvation is absolute and has no
exceptions (i.e., unless a person is baptized cannot be saved). However,
others are a little less dogmatic and would see Acrs 2:38 as expressing
the'normalo manner in which people are saved and are also willing to
admit the possibiliry that a person could be saved without baptism. An
example of this less dogmatic position would be, sulprisingly, Alexander
Campbell himself.to

Be that as it may, I will record here the defense of the more absolute
and dogmatic position (i.e., the position which says rhar if a person is

its perfection. Paul never separates the rwo, and when he speaks ofjustification by faith it
is only in contrast with the alleged iustification by the works of the Law, to Jhich the
iudaizers appealed. He always takes it for granted thar the profession of fairh is crowned
by the reception of baptism (Gal. 3:26f.). By faith a man r-sponds ro the divine call rhat
has become clear to him through the preaching of the aposiles (Rom. l0:14f.), and this
re-sponse_is, moreover, the work of grace (Eph. 2:8). At baptism the Spirit takes possession
of the believer, incorporates him into the body of the Church and gives him thi cenainry
that he has entered the Kingdom of God.

- 'It is quite clear that the sacrament does not act in any magic way. The total conversion
that it calls for must be the stan of a new life in a spirit of uttih"k"bl" faithfulness.'
(' Baptism," Dicrionary, 42-43.)

'! In his famous re-ply to the 'Lunenburg Letter,- Campbell responded to a lady who
wrote him asking if the unimmersed were Christian. In part, he replied: 'Who is a
Christian? I answer, Everyone that believes in his hean thatJesus of Nazareth is the
Messiah, the Son of God;-repents of his sins, and obeys him in all things according to his
measureofknowledgeofhiswill ...Icannor...makeanyonedurythestanilardof
Christian state or chtcter, not even immersion into the name of the t'ather, of the Son,
and. of the Holy Spirit, and in my hean regard all that have been sprinkled in infancy
without their own knowledge and consent, as aliens from Christ and the well-groomei
hope of heaven.

"Should I find a paedo-baptist more intelligent in the Christian Scriptures, more
spirirually-minded and more devoted to the Lord than a Baprist, or one immersed on a
profession of the,ancient faith, I would not hesitate a momenl in giving the preference of
my hean to him that loved most. Did I act otherwise, I would be a pure sictarian, a Pharisee
among Christians. Still I will be asked, How do I know that anyone love my Master but
by his obedience to His commandments? I answer, In no way. But mark, I do not substitute
obedience to one commandment, for universal or even general obedience. And should I
see a sectarian_ Baptist or a paedo-baptist more spiritually-minded, more generally
conf- ormed to the requisitionsof the Messiah, than the otte *ho precisely acquieices with
me in the theory or practice of immersion as I teach, doubtless the former raiher than the
laner, would have my cordial approbrtion and love es a Christian. So I judge, and so I
feel. It is the image of Christ the Christian looks for and loves; and this dbes-not consist
h being exact in a few items, but in general devotion to the whole truth as far as known.'
(Millennial Harbinger, September, 1837.) For further analysis of this letter see Glenn
Paden, 'The Lunenburg Lener," Restoration Qtarterly I (f958), 13-18.
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not baptized he cannot be saved). The defense of this interpretation can

be summarized in four points.
First, this interpretation has in its favor the prima facie reading of the

text. In other words, they take the passage at face value. In fact, it is
argued, that if theological issues were not involved one would naturally
come to this interpretation.rr Also, the force of the pima facie reading
is strengthened upon consideration of many of the proposed alternatives
which fail to give a convincing assurance of their validiry (i.e., some of
the proposed alternatives give evidence of a special pleading and use

lexical and grammatical subtleties in the hope of finding anything that
will suppon a meaning other than the prirna facie reading of the text).t2

Secondly, this interpretation harmonizes easily with other Passages'
also takenpn ma facie,which connect baptism with the remission of sins

and salvadon. Two especially strong passages which are consistent with
this interpretation are Acts22:16 ('And now why are you waiting? Arise
and be baptized, and wash away your sins, calling on the name of the

Lord") and 1 Pet 3:21 ('There is also an antitype which now saves us-
baptism (not the removal of the filth of the flesh, but the answer of a

good conscience toward God), through the resurrection of Jesus
Christ'). Thus this interpretation provides theological consistency on
the subject of the necessity of baptism for salvation.

Thirdly, this interpretation gives a stated purpose of the demand for
baptism. Baptism is for (in order to receive) the remission of sins. Some

of the other interpretations of this verse leave the demand for baptism
unexplained. In fact, other than Acts 2:38 and 22l-16 and 1 Pet 3:21 is
there any verse in the NT which clearly states the purPose of water
baptism? Would God leave such an important command and act
unexplained in all of the NT?

Fourthly, this interpretation places an emphasis on Acts 2:38 that,
according to the defenders of this position, fits the uniqueness of the
occasion in Acts 2. Acts 2 records the beginning of the Church Age and
contains thefirst evangelistic sermon after the death and resurrection of
Christ. For thefrsr time in this dispensation people ask what they must
do in light of the fact that the Messiah was crucified. They are told to
repent and be baptized in order to be saved (cf. also Acts 2:40). Because

" Robens, 'Baptism," Reformation Quarterly | (1957),233.

'rThis should bicome evident as we discuss the various alternatives stated in this article.
This is the reason why it was so difficult for me to leave the Churches of Christ: I could
see clearly my position, but to refer to Greek and other grammatical niceties which are

not reflecied in any well-known translation was to leave me unable to judge whether what
I was being told was the truth or not.
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of the uniqueness of Acts 2 (i.e., its place in the dispensational scheme
of the history of salvation) the quest for a proof-text for the terms of
salvation should start here rather than in Ephesians 2 or Romans 4.
Acts 2 is, as one Churches of Christ aurhor describes ig 'the hub of the
Bible.'t3

Deficiencies

Obviously, this interpretation is highly debated and a number of
objections have been made stating what are believed to be its deficiencies.
\fle will cite only a few of these objections.

Firsg the most popular objection to the sacramentarian intelpretation
is theological: If correct, this interpretation would make salvation the
result of faith and works. Ephesians 2:8-9 and Rom 4:4-5 and 11:6 are
quite clear that salvation is by faith and zot works. According to this
objection, the sacramentarian interpretation makes baptism a means by
which a man actively participates in receiving salvation, i.e., he does
something: He works to get salvation.

However, in all fairness, it should be said that this objection has
received a strong counter-objection. The Dinbnary of BibliralTbeologt,
a work of Roman Catholic scholars, points our that faith is contrasted
with works of Law, not obedience.ra Also, some Churches of Christ
writers point out that because baptism is a once-for-all, non-repeatable
act and is related to the free gift of salvation, baptism is, therefore, nor
to be considered a owork.'r5 In this there may even be some supporr

'r In fact, this is the title of James D. Bales's exposition of Acts 2. Cf . Tbe Hub of the
BiDle (Rosemead, CA: Old Paths Book Club, 1960). Bales, a Ph.D. from U.C.L.A., was
Professor of Christian Doctrine at Harding Universir.v, Searcy, Arkansas (a Churches of
Christ school).

" Cf. footnote 9.

'5 Acrually, there are a number of attempts ro answer this obiection that baptism is a
work. One approach is to deny that the Bible teaches the doctrine of justificarion by faith
alone. Dr. Thomas B. Varren, in his debate with L. S. Ballard, srares, as one of his
arguments that a salvation by faith without works is a salvation bv a dead faith, according
to James 2. Also, he points out that the onlv time the Scriptures use the phrase ' justifica-
tion by faith alone" is in James 2 where it is plainly stated that one is zot iustified by faith
rlone (Wanen- Balhrd D e bat e\.

A second approach is to argue that faith, when cited alone, is often used as a figure of
speech (metonvmy) which pu$ a part for the whole. The Bible teaches that repenrance
(Acts 1l:18), confession (l John 2:23), and baptism (l Pet 3:21) are also necessary. It is
useless to point to a passage and say'It does not mention baptism here, therefore, it isn't
necessary,o since passages can be found that do not mention faith. All of the conditions
are necessary, but not all are found in a single verse. (Ihis is a second argument which
'Varren used in his debate with Ballard; cf.Wanen-Ballzrd Debate.)

A third approach is to admit that baptism is a work, but an allowable rype of work,
i.e., one which is not forbidden by Paul in Eph 2:9. Tom Montgomery attemp$ to suppon
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from evangelicals who, while rejecting the position that baptism is
necessary for salvation, would admit that it is not a work, at least on the
basis that the passive voice ('let every on e of you be baptized) indicates
that the one being baptized is not'doing' anything.r6

Secondly, this interpretation contradicts the Gospel ofJohn's teaching
on the means of receiving eternal life. This Gospel, based upon the
purpose statement ofJohn 20:30-31, nowhere makes bapdsm a condition
for receiving eternal life.tT In facg if baptism is necessary for receiving

this position as follows: 'The New Testament mentions at least four kinds of works.
There are (l) works of the flesh (Gal 5:19-21), (2) works of the law (Gal 2:16; Rom 3:20),
(3) works of merit (-Iitus 3:5; Eph 2:8-9), and (4) works resulting from faith (fames 2:14-
26).

'Baptism does not merit our salvation. Please note that (l) Naaman did not merit his
cleansing from leprosy by dipping in the water of the Jordan seven times (2 Kings 5:1-
la), (2)Saul did not merit hiscleansing from sinbl'being baptized (Acr22:16)and
(3) we are not anempting to merit our salvation b1' being bapti ze d in response to our
Lord's statement in Mark 16:16. But it is clearly inconsistent to callJesus'Lord'and re-
fuse to do what he said (Luke 6:46).

'Baptism isawork. However, itisawork(ordeed) thatGod requiresasanoutgrowth
of our faith . . . A faith that will not produce these deeds (works) required bv our Lord is
a dead faith flames 2:26) and a dead faith cannot save anvone flames 2:14).' (Tom
Montgomery, 'Is Baptism a Work?" Gospel Adoocate [May 18, 1982),243.)

A founh approach is to sav that baptism is not a work because the verb baptizo is

elmost alwavs in the passive voice, indicating that it is something done to the person
and not something the believer does. Cf. David Lipscomb, Romans (Nashville: Gospel
Adoocate Co., 1950), 82.

A fifth approach is based upon an effon to define the concept of'works.'Alexander
Campbell argues: "Ve do not, however, place baptism among good works. Good works
have our brethren, and neither God nor ourselves, for their obiect. They directlv and
immediatelv terminate upon man; while, in the reflex influence, they glorify God and
beautifi'ourselves.- (Alexander Campbell, Gospel Adoocate [April 7, 1983], 198.)

A sixth and (for our purposes) final counter-objection pressed bv a Churches of
Christ writer is that used bv Bales: Baptism is not a work because it is performed onlv
once. He writes: 'If baptism is an act of obedience performed bv the Christian, a good
work which the Christian does, *hv is not the act repeated from time to time? Vhat
good works are there which are bound on the Christian which should not be performed
morethan onceiftheindividual hastheopportunin'and abiliwtodo good work?\[hy,
among all the works that a Christian is to do, is baptism the onlv one which is done once
for all ? Obsen'ance of the Lord's Supper is a privilege and a responsibilir.v of the Christian.
Does anvone maintain that it should be done once for all? thar we should not panake of
it but onte in a lifetime, even though we have oppomlniry to panake of it more than once?

'Does not the fact that baptism is once for all-when it is done scriprurall.v-indicate
that it is not in the categon- of works which a Christian should perform?'(James D. Bales,
Tbe Case of Cornelius [Delight, AR: Gospel Light Publishing Co., 1964], 50).

'uAn example of this is a Dallas Theological Seminarv professor who readily admined
to me that baptism was ,ot a work because it was related to salvation (however, not in the
same cause and effect relationship that the Churches of Christ taught)!

'- The only place in John where baptism might be considered as having some bearing
upon salvation is Jesus' reference to water in His conversation with Nicodemus: 'Unless
one is born of water and the Spirit, he cannot enter the kingdom of God' (fohn 3:5). For
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eternal life, the Gospel of John, a self-designated'Gospel tract," with
its sole emphasis on faith, is both incomplete and, to that extent,
misleading.

Thirdly, this interpretation makes the "gift of the Holy Spirit"
something thatis givenafter baptism. However, it is clear that Cornelius
received the gift of the Holy Spirit before his baptism (Acts 10:44-48;
cf. especially 10:45 where the identical phrase 'the gift of the Holy Spirit'
used in Acts 2:38 occurs). Also Acts 19:2 indicates Paul's assumption
that the Spirit was given at the moment of faith. Efforts by Churches of
Christ writers to explain away this difficulry have not been successful.rs

In summary, while this view appears to be grammatically strong, it is
theologically weak.

III. The Causal Eas Interpretation
Definition

This interpretation understands the preposition eli ('for') in Acts 2:38
to be causal, indicating the reason or cdase antecedent to the act of
baptism, rather than telic, indicating purpose or result (Gk., telos).
Accordingly, Acts 2:38 should be translated: 'Repent and be baptized
. . . becaase o/the remission of sins.' Thus salvadon occurred before,
not at, the moment of baptism.

Defsnders

This interpretation has the support of such outstanding evangelical
scholars, past and present, as W. A. Criswell, Julius R. Mantey, A. T.
Robertson, Charles C. Ryrie, and Kenneth S. $fuest.re Also, the eminent

an excellent refutation of this view and a statement of the various options possible, cf.
James Montgomery Boice, Tbe Gospel of Jobn (Grand Rapids: Zondervan Publishing
House, 1975): l:243-48; Leon Morris, The Gospel According ro/olz (Grand Rapids:
Vm. B. Eerdmans Publishing Co.,l97l),215-19;Zane C. Hodges,'ltr(ater and Spirit-
John 3:5,' Bibliotbeca Sacta 135 (July-Sept., 1978),206-20. The strength of the position
that water baptism is indeed meant inJohn 3:5 primarily rests upon the assumption that
the mention of water refers to water baptism. This assumption is gratuitous.

'8 Cf., for example, the already cited work of James D. Bales, The Case of Comelius.
Bales tries to argue that the gift of the Holy Spirit which Cornelius received was nor the
same gift of the Holy Spirit promised in Acts 2:38. This fails ro seriously grapple with the
fact that the same phrase is used in both Acts 2 and 10. The same author, the same speaker,
in the same book, in the same kind of context, the same phrase-with rwo different
meanings? This is most unlikely.

''V. A. Criswell, z4as (Grand Rapids: Zondervan Publishing Co., 1978), 96; H. E. Dana
and Julius R. Mantey, A Manual Grammar of tbe Greek Neto Testamenr (New York:
Macmillan, 1955), 103-104; also Ralph Marcus, "The Causal Use of Ei in the New
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British grammarian, Nigel Turner, admits that in some contexts, such
as Acts 2:38, acausal usage is possible if demanded by one's theology.2o

Defense

This position has been supported basically for two reasons. First, this
interpretation is able to maintain an evangelical theology, since it holds
that salvation is by faith alone-not faith plus baptism.

Secondly, this interpretation has been defended by comparing parallel
passages where a causal usage is possible. These passages are Matt 3:11;
70:41; 12:47 Rom 1:16; 4:20- ll:32. To use just one of these parallels,
Matt 12;47 states that the people of Nineveh repented because of (eis)

Jonah's preaching. To say that they repented *for,' or'in order to," the
preaching of Jonah is impossible. They heard his message and then
repented. Other parallels have been found in extra-biblical Greek by
Mantey.2r Some support comes from the overlap between eis and en
("in," 'by") and since enhas some causal force it is possible that ezi has

some too.

Deficiencies

Despite the respected and scholarly defenders of this position, the
weaknesses of this position have limited its acceptance.

First, although it is "commentary counting" and, therefore, no sure
proof of truth, this interpretation has found limited support from other
Greek scholars.22 Neither Liddell-Scott nor Bauer-Arndt-Gingrich-
Danker (BAGD) lists any causal usages for eri in their respective Greek

Tesrament," Journal of Biblical Studies 70 (1951), a5-a8; and 'On Causal Eis Again,'
Journal of Biblical SndiesTO(1951),309-11; A.T.Robenson, AGrarnmarof tbeGreek
Nezs Testament in tbe Light of Hitorical Research (Nashville: Broadman Press, 1934)'
389; also his Word Pictures in tbe New Testament (Nashville: Broadman Press, 1930),

3:34-36; Charles C. Ryrie, The Acts of the Apostles (Chicago: Moody Press, 1961),24;
Kenneth S. Vuest, Word Su.dies in the Greeh Neu Testament (Grand Rapids: Vm. B.
Eerdmans Publishing Co., 1966), 3:76-77.

20 Nigel Turner, A Grammar of Nele Testament Greeh (Edinburgh: T. and T. Clark,
1963),3:266.

2'Cf. footnote 19.
22 Roberts observes that the following do not accept this position: "Thayer (p. 94); AG

@. 2aQ; Zorell, F. Lexicon Graecum Nooi Testamentl (Paris, P. Letheilleus, 1931);

Hermann Cremer, Biblico-Theological Lexicon of the New Testament (N.Y., Scribner's,
1SS5), p. 126f.; Albrecht Oepke in Tbeologisches Woerterbuch, Vol. I, p. 537; Grund-
mann on 'sin' tnTbeologiscbes Woerterbuch,Yol.I, p. 308." See his "Baptism," 227.

Also Roberts notes: "One finds eri listed for this passage as purpose (final or telic) in the
followingworks: Viner,N. T.Grammar(p.397); Vincent,M.R.,Word Studiesin tbe
ll. 7. (p. 280); R. J. Knowling, Expositor's Greeh Nezo Testament; E. De\fitt Burton,
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lexicons. Furthermore, BAGD cites Acts 2:38 under the category of
"purpose.' A causal eri is not a normal usage and may indicate special
pleading.23

Secondly, the reasons the causal els sounds plausible is because, as J.
\(. Roberts has pointed out,

. . . it has long been nored, even by ancient writers, that there is little
difference berween causal and telic statements expecially in statements
about the pasr. If one said, *I went ro rown because of a suit (of
clothes)," he would naturally be undersrood to mean nor because he
already had a suit, but in order to buy one. This is a loose use ofcausal
expressions, bur it is common. It follows that if a causal ei is
established, it must be a clear-cut case of retrospective action in order
to parallel the argument on Acts 2:38. Further, it ought to be obvious
that if such a clear example is found (which has not been found), that
it does not follow rhat Acts 2:38 is anorher such example. Cenainly
purpose is the natural sense of the construction where two imperatives
with a conjunction follow the question. It is quite certain that if there
were no doctrinal issue involved a causal meaning would never be
suspected.2a

Thirdly, in regard to the other passages in the Scriptures which have
been cited for support of this position, Roberts makes this forceful
objection:

All the samples of the so-called causal uses will bear closer scruriny
. . . . In Romans ll:32 sunekleisen eis ('shutup rogether into") is the
regular idiom for handing over or shuttingsomething to or into
something: a pregnant use with the idea of giving over so rhar nothing
escapes (Sanday, 1CC); compare 2Mac 5:5; Luke 5:6; Gal 3:22f . . .

Nor does the causal sense of Rom 4:20 ("He wavered not in unbelief
eri the promise of God") commend itself. The promise was nor the
cause of Abraham's unwavering; he did not waver'aro the promise;
he believed it in all its staggering implications . . . . The -or. com-on

International critical Commentary on Gahtizns; c. F. D. Moule, Idiom Booh of N. T.
Gry.e_h.(p..70); F. F. Bruce's.new commenrary on Acts (75-77),.t.." 1"B"ptism," i2g.;

2rIt is interestin-g to note thatthe only translation I found which adopted ihe causal usage
was Kenneth s. wuest's Tbe Neut Tesument: An Expanded Transh'tion (Grand Rapid"s:
Vm. B. Eerdmans Publishing Co., 1961): 226. Vuist translates Acts 2:lg as folliws:
'And Peter said to thern" Ha-ve a change of mind, that change of mind being accompa-
nied by abhorrence of and sorrow for your deed, and let each 6ne of you be baitized upon
the ground of your confession of belief in the sum toml of all that jesus chiist is in his
glorious Person, this baptismal tesrimony being in relation ro the fa-ct that your sins have
been put away, and you shall receive the gratuitous gift of the Holy Spirit."2'Robens,' Baptism," 233 -34.
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explanation of Matt 3:11 'I baptize unto (ezi) repentance" is that the

baptism of John bound those receiving it to a life of continued
repentance. It is adopted by Lenski; the RSV says "for forgivenesso;

Allen (1CC) says, 'It symbolized both a present and a future state of
repentance.o This is the natural meaning; why seek for another? Matt
7Z4l reads 'They repenced at (ei) the preaching ofJonah."'Because

Jonah preached" misses the point. Thayer is undoubtedly right in
holding that it indicates the direction towards which their rePentance

looked. Compare Acts 2O:2lt *repentance toward (eis) God; faith
toward (eli)Jesus Christ." Thus Blass-DeBnrnner says it has the sense

of ep i or pro s and cites Herodotus (3.52): pr o s t o u t o to hEr u gma of the

attirude of subjects "towards the proclamation of a king."25

Also, parallels in non-biblical Greek which have been used to suPPort

the idea of a causal eis have been likewise debated.26

Fourthly, the phrase'for the remission of sins" is found five times in
the NT (Matt 2628 ; Mark I :3 ; Luke 3 :3 ; 24 t47 ; Acrs 2:3 8). Matthew 26:28

has our Lord saying concerning the Lord's Supper: "For this is My blood
of the new covenant, which is shed for many for the remission of sins"
(NKJV). Since no one would argue for a causal usage in Matt 26:28 no

one should argue for it in Acts 2:38 either.27

In summary, the causal eli interpretation is theologically strong' but
lexically weak. The causal usage is, in the words of M. J. Harris in his

grammatical supplement to The Neztt International Dictionary of Nevt
T e starnent T h e olo gy,' unlikely.'28

IV. The Syntactical Break Interpretation

Definition

The syntactical break interpretation2e holds to the normal meaning of
eis (-f.or') as indicating purpose, but understands the phrase 'for the

remission of sins" to be connected with the command for repentance

and not directly related to the command to be baptized, which is seen

as a parenthetical comment. Thus, this intelpretation would translate

6 lbid.. 234.
2uCf. Marcus,'On Causal Eis," 309-11; and'The Elusive Causal Eis,'Journal of

Biblical Studies 7l (1952):43-44.

'??J. 
C. Davis, "Another Look at the Relationship Berween Baptism and Forgiveness of

Sins in Acts 2:38," Restoration Quarterly 24 (1981), 80-81.
2'M. 

J. Harris, 'Appendix,' in The New Intemational Diaionary of New Testament

Theology (Grand Rapids: Zondervan Publishing House' 1978) 3:1187.
* Ag-ain, this is my designation of the position. I never found anyone who held this

positio"n gite it a name. I h"ope that is acciptable; if not, then anyoni can give it a more
suitable, obiective title!
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Acts 2:38 as follows: 'Repent (and be baptized every one of you in the
name of Jesus Christ) for the remission of sins.'

Defenders

Vhile this interpretation has been held at least as eady as 1860,30 more
recent defenders include Aubrey Malphurs, Bob L. Ross, Frank Stagg,
Ned Stonehouse, and Stanley Toussaint.rr

Defense

The syntactical break interpretation rests on two major arguments,
one grammatical and the other theological.

The grammatical argament is subtle, especially for those who read
only the various English translations, and points to a difference in
number in the two Greek verbs nzetanoesarc ('?epent" which is a second
person plural) and. baptistbEto ("be baptized" which is a third person
singular) and the plural found in the phrase "for the remission of you,
sins." Toussaint srares clearly his defense of this position:

A third view takes rhe clause and be baptized, every one ofyou in
the name of Jesus Christ as a parenthetical . . . . The verb makes a
distinction between singular and plural verbs and nouns. The verb
'repenr" is plural and so is the pronoun 'your" in rhe clause so that
your sins may be forgiven (lit., 'unro the remission of your sins,. eri
aphesin ton harmartion hymon).Therefore, rhe verb 'repent. must go
with the purpose of forgiveness of sins. On the other hand the
imperative "be baptized" is singular, setring it off from the rest of the
sentence.l2

The theological argument is based on rhe relationship between
repentance and remission of sins found elsewhere in the writings of Luke.
In Luke 3:3 and 24:47,and in Acts 3:19 and 5:31, repentance and the
remission of sins are directly linked and baptism is either not mentioned
or subordinated. In Acts 10:43 the remission of sins is linked directlv ro

r.Robens cites A. P. villiams as holding this position in a work e ntitled campbellism
Exposed, written in 1860 ('Acts 2:38-A Srudy in Syntax," Gospel Adoocate []dy 22,
19841, p.704).

_ llAy!.rey.M. Malphurs, 'The Soteriology of the Churches of Christ' (Th.D. dissenation,
DallasTheologicalSeminary, 1981), 1629;Ross,Acts2:38,4549:FrankStasz.Tbe Booi
o//as (Nashville: Broadman Press, 1955), 63; Ned Stonehouse, .The Gift? the Holv
Spvit,"-Westminster Tbe.ological Joarnal 13 (1949-1951), l-15; Stanley D. Toussaini,
"A2ts," Tbe.Bible Knoutledge Commentary fVheaton, IL: Victor press, tlg3;, l5l.

12Toussaint, "Acts,' 359.
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faith alone. This is used to argue that baptism is not directly related to
the remission of sins. In fact, in light of Luke 3:3 ("a baptism of
repentance for the remission of sins'), it could be argued that baptism

is ihe outward symbol of repentance, but that it is repentance and not
the outward symbol that brings remission of sins.

Deficiencies

This position is impressive. However, a number of serious objections

have been raised which we need to consider.
First, the defenders of this position have not demonstrated that a

comparable syntactical break exists elsewhere in the writings of Luke,
no. h"rr. they tried to demonstrate it from any parallels from non-biblical
Greek sources. Vhile this does not negate the possibiliry of such a break

existing in Acts 2:38,it does raise the issue of whether or not there is

here a special pleading using niceties of Greek Srammar.
Secondly, this interpretation leaves the purpose of baptism

unexpressed in the passage. According to this interpretation' one never

learni from reading Acts 2:38 why one is to be baptized. Actually, it
would be more natural to extend the parenthesis (if there is one here) to
read: "Repent (and be baptized ' . . for the remission of sins) and you
shallreceive..."

Thirdly, it is more natural to connect the prepositional phrase 'for
the remission of sins" to the nearest antecedent or to both verbs (they

are connected with hai," repent andbebaptized") rather than to connect

it to the first verb only.
Fourthly, this interpretation reflects some misunderstanding about

Greek grammar. This position rests upon a difference in number between

the two verbs and the prepositional phrase. This is something which the

standard Greek grammars do not address. Vhile the grammars do
discuss the agreement of subject and verb, they do not discuss the idea

of agreement between verb and prepositional phrases. In other words,

the argument that a syntactical break occurs here which makes for a

parenthetical shtement is very hard to suPPort. In fact, there is evidence

lhat a change in number in the verbs, as in Acts 2:38, strengthens the

demand foibaptism and in no way affects its natural relationship with
the phrase 'for the remission of sins."rl

rr Cf. Carroll D. Osborn, "The Third Person Imperative in Acts 2:38," Restoration

Qudrterly 26 (1983), 81-84. Osborn's work is based on Judy Glaze's excellent work,
.ihe Sepiuagintal Use of theThird person Imperative" (Master's thesis, Harding Graduate
School of Religion, Memphis, n.d.),24,33'
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Fifthly, the theological argument for this interpretation is very
interesting and not without merit. Baptism can, in the light of the
passages cited for support of this position, be understood as expressing

ceremonially the repentance which by itself brings forgiveness (cf. Luke
3:3). However, while this rnay explain Acts 2:38, it may be questioned
whether this approach gives us a method for dealing with the more
difficult passages of Acts 2 2:16 and I Pet 3:2 I . These verses are not easily
dismissed as speaking merely of the importance of the symbolic value

of baptism. These two passages, however, must await further articles in
this Journal.

In summary, this view is grammatically weak, but theologically
possible. However, for an excellent presentation of the theological
support of this position see Robert N. Vilkin's article on repentance in
this issue (pp. 16-18).

V. The Conversion-Initiation Interpretation

Definition
ril(/'e now come to the view called 'conversion-initiation."34 In essence,

this position holds that a person becomes a Christian (i.e', receives the

Holy Spirit) by a complicated process composed of three elements: faith,
water baptism, and the reception of the Spirit. However, the reception
of the Spirit may come before or after water baptism. Vhile faith and

the reception of the Spirit work an inner transformation called
conversion, water baptism works at an objective and ritualistic level

called initiation. This position would not change the translation of Acts
2:38, but would refrain from using this verse as an d'utornallc formula
for every conversion.

Defenders

Several contemporary scholars hold this position. Some of these

advocates include F. F. Bruce, James D. G. Dunn, and Richard N.
Longnecker.3s Others, who have not designated their interpretation of
Acts 2:38 as 

oconversion-initiation' but who have a view compatible
with it are G. R. Beasley-Mvrray, Richard Averbeck, Ian Howard

yThis designation is made by James D. G. Dunn in his book Baptism in the Holy
Spirir (Philadelphia: Vestminster Press, 1970).

15 F. F. Bruie, Commentdry on Gaktians, New International Greek Testament
Commentary (Grand Rapids: Vm. B. Eerdmans Publishing Co., 1982), 185-87; Dunn,
Baptism inthe Holy Spirit;Richard N. Longnecker,'Acrs," inExpositor's Bible Commen-
tary (Grand Rapids: Zondervan Publishing House, 1981), 9:336.

4l
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Marshall, and even John Calvin.36 I should also include here, as my
personal belief, that the less dogmatic sacramentarian position of
Alexander Campbell would also fit here fairly easily!

Defense

This position is basically a theological one composed of three points.
First, according to this position, there is no set theological sequence

(i.e., no simple cause and effect order) within the'conversion-initiation"
experience of the NT. Acts itself shows thar the gift of the Holy Spirit
is sometimes contrasted with water baptism (Acts I :5; 1 1 :1 6), sometimes
unconnected (Acts 2:4; 8:16f.; 18:25), sometimes in natural sequence
(Acts 2:38; 19:5), and sometimes in a different order (Acts 9:17f.;
10:44-48).3'1The ambiguity which is seen in Acts should be taken
seriously since it shows that God exercises His freedom. Life is more
complicated than formulations of doctrine, but the Lord is able to look
after the exigencies of life outside the range of the formulas.3s

Secondly, the "conversion-initiation' interpretation basically consists
of three elements: faith, water baptism, and the gift of the Holy Spirit.
Faith is the "efficacious" element and the reception of the Spirit is the
climax. Water baptism is important for faith as "the necessary step of
commitment, without which they could not be said to have truly
'believed.''re But, the Spirit is given in response to faith, not baptism.
Dunn goes to great length to make this clear:

Luke never mentions water-baptism by itself as the condition of or
means to receiving forgiveness; he mentions it only in connection with
some other attitude (repentance-Luke 3:3; Acts 2:38) or act (calling
on his name-Acts 22:16). But whereas water-baptism is never spoken
of as the sole prerequisite to receiving forgiveness, Luke on a number
of occasions speaks of repentance or faith as the sole prerequisite (Luke
5:20; 24:47 ; Acts 3: 1 9; 5:3 1 ; 10:43; 13:38; 26: I 8; cf . 4:4; 9:35, 42' ll:21;
13:48; 14l.l; 16:31; 17 :12,34). In other words, warer-baptism is neither
the sole preliminary nor in itself an essential preliminary to receiving
forgiveness. . . . The view which regards 2:38 as proof that water-

r6Beasley-Murrry, Baptism in tbe Neu Testament; Richard Averbeck,'The Focus of
Baptism," Grace TheologicalJoarnal2 (Fall, 19S1), 265-301; Ian Howard Marshall, IDe
Aas of the Aposrles, The Tyndale New Testament Commentaries (Grand Rapids: Vm. B.
Eerdmans Publishing Co., 1980), 5:80-81; John Celvin, The Aas of the Apostles (Grand
Rapids: Vm. B. Eerdmans Publishing Co., 1966),1:78-82.

rTDunn, Baptism in the Holy Spiit,9l.
J8 Beasley-Murrry, Baptism in the Neu: Testameltt, 301-302.
re Dunn, Baptism, 96-97.
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baptism is the vehicle of the Spirit is one which has no foundation
except in the theology of later centuries. Baptism may be a necessary

expression of faith, but God gives the Spirit directly to faith, as the
case histories of the 120 and Cornelius make abundantly clear. The

highly critical audience in 11:15-18 were not at all concerned with the

issue of Cornelius's water-baptism. Only one baptism is mentioned-
Spirit-baptism; God had baptized them, and that was all that mattered.

If Luke is to be our guide, therefore, water-baptism can properly
be described as the vehicle of faith; but zot as the vehicle of the Spirit.
It enables man to approach God, and represents what God has done

for men and still does in men, but otherwise it is not the channel of
God's grace or the means of his giving the Spirit, as Acts 8 makes clear.ao

(Emphasis is Dunn's).

Thirdly, regardless of how complicated and irregular the process of
*conversion-initiation" may be in Acts, those who hold this view often
agree that Acts 2:38 states the normal and expected order for salvation'
Dunn states:

. . . Luke probably intends Acts 2:38 to establish the pattern and norm
for Christian conversion-initiation in his presentation of Christianity's
beginnings. . Furthermore, it is the only verse in Acts which
directly relates to one another the three most important elements in
conversion-initiation: repentance, water-baptism, and the gift of the

Holy Spirit-repentance and faith being the opposite sides of the same

coin. . . . Those who repent and are baptized will receive the gift of the

Spirit. It should be noted that no possibility of delay is envisaged here.

As with the command and promise of 16:31, the act of obedience to
the command receives the promised result.{r

Longenecker, in his commentary on Acts, also agrees that Acts 2:38 sets

the pattern:

. . . enough has been said here to suggest that we should understand
Peter's preaching at Pentecost as being theologically normative for the

relation in Acts berween conversion, water baptism, and the baptism
of the Holy Spirit, with the situations having to do with the Samaritan

converts, Cornelius, and the r'qrelve whom Paul met at Ephesus (which

is something of a case all to itself) to be more historically conditioned

and circumstantially understood.a2

s Ibid.
{ Ibid., 90-91.
12 Longenecker, 'Acts,' 336.
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Thus Acts 2:38 is considered the norm for salvation in Acts in that it
mentions the three elements of 'conversion-initiation,' but Acts 2:38
should not be understood as stating the exact, always-followed order
for salvation. The exceptions are many and striking.

Deficiencies

Vhile I like the fact that the 'conversion-initiation' inrerpretation
attempts to be evangelical and tries to accounr for all of Luke's
soteriology instead of simply finding a solution to Acts 2:38 alone, there
is something in this position which is very frustraring: It is too
ambiguous! In fact, there is so much ambiguiry in it that both Alexander
Campbell and a modern evangelical could hold this position-as long
as no one pressed the implications of the shtements too much or asked
for too precise a definition of the terms used!

For example, it is claimed that Acts 2:38 is the theological'norm'for
Lucan theology. But then numerous examples are cited which are
contrary to this 'norm.' To me this raises the question of whether Acts
2:38 is indeed the "norm,' or, if the statements about it need to be more
carefully and clearly modified than they are at presenr.

Another example is the role of warer baptism. Dunn says that the
reception of the Spirit is in response to faith, not warer baptism.
However, to believe and to be baptized are

interchangeable ways of describing the act of faith; baptism was the
necessary expression of commitment, withour which they could not
have truly "believed." . . . r$(/ater-baptism is therefore to be regarded
as the occasion on which the initiate called upon the Lord for mercy,
and the means by which he committed himself ro rhe one who was
named over him. Properly administered water-baptism must have been
the climax and act of faith, the expression of repentance and the vehicle
of commitment.ar

'i Dunn, Baptism,96-97. No doubt this is why Beasley-Murray (Baptism,393-94),
states that'. . . there ought to be a greater endeavour to make bapdsm integral t o the Gospel
. . Baptism is . . . a proper subject for exposition in the enquirers'class, along with
instruction as to the nature of the Church, of worship, of Christian obligation in the
Church and to the world, etc. Peter's response, however, to the cry of his-conscience-
stricken hearers on the Day of Pentecost was nor,'Repent and believe,'but'Repent and
be baptized'\. (Acts 2:38). Naturally faith was presumed in repentance, but Petert answer
told the Jews how to become Christians: faith and repentance are to be expressed
in baptism, and so they are to come to the Lord. Baptism is here a part of the p.oclama-
tion of Christ. In an Apostolic sermon it comes as its logical conclusion. . . . Baptism
and conversion are thus inseparables; the one demands the other, for neither is complete
without the other. . . . Finally, there should be an endeavour to make baptism integial to
Church membership."
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Although I know that Dunn and the others would reject it, I still feel
that this statement could be acceptable to many sacramentarians and used
to prove the necessity of baptism. Dunn appears to say that C (the
reception of the Holy Spirit) comes because of A (faith), but A is not
truly A unless it is accompanied by B (baptism). This raises the question:
how does this argument avoid the logical deduction that B is as necessary
as A in order to receive C?

This position is certainly in need of better articulation. However, unril
it becomes clearer it will, I believe, be rejected by the vast majority of
Bible students.

VI. The Ultra-Dispensational Interpretation
Definition

The ultra-dispensational interpretation undersrands Acts 2:38 in a
straighdorward manner (much like the sacramentarian view) but believes
that Acts 2:38 applies only to Israel and to a special situation which is
no longer applicable. In other words, Acts 2:38 is not for today.

Defenders

This interpretation has been held by Charles F. Baker, E. \(. Bullinger,
Harry Bultema, A. E. Knoch, Cornelius Sram, and Charles H. \flelch.aa

Defense

The defense of this position is basically theological. It teaches that since
the concept of the Church as tbe Body of Cbrist (Jew and Gentile in one
body with full equality) was revealed only to Paul during his prison
ministry (Eph. 3:1-9) after the Book of Acrs was written, the whole of
Acts is not directly applicable to us today any more than the OT is
directly applicable. Acts 2 concerns Israel and the judgment coming upon
her for her rejection of her Messiah-King (Acts 2:39-40).

* Charfes F. Baker, Understanding the Boohs of Acts (Grand Rapids: Grace Bible
College Prrblications, 1981); E. \(. Bullinger, Hoza to Enjoy tbe Bible (London: The Lamp
Press,n.d.);,f12rry Bultema, The Bible and Baptism: A Re-Exarninarloz (Muskegon,
MI: privately published, 1952); A. E. Knoch, On Baptism (Los Angeles: Concordant
Publishing Concern, n.d.); and, Concordant Commentary on tbe New Testament (Saugus,
CA: Concordant Publishing Concern, 1968); Cornelius Stam,,4crs Dispensationilly
Cons,idered (Chicago: Berean Bible Society, 1954); Charles H. Velch, An Alpbabetical
Analysis (Surrey, England: Berean Publications Trust, 1955), 1:102-109.
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Also, this position makes a distinction berween the forgiveness of sins

and the doctrine of justification by faith. A. E. Knoch explains:

Repentance and baptism lead to a probationary pardon, which may
be withdrawn. This pardon is extended by Christ as the King. Its
operation is illustrated by the parable of the ten thousand talent debtor
(see Matt 18:27 -34) whose debt was remitted, but who refused to remit
the smaller sum which his fellow slave owed to him. Hence the
remission of his debt was canceled. So it is with Israel in this chronicle.
Many of those who, in the beginning, received the pardon of their sins,

refused to share their pardon with the other nations, objecting to
proselytes like Cornelius, raising a riot on the supposition that an alien
had entered the sanctuary, seeking to kill Paul even though he brought
alms toJerusalem. They finally fall away (Heb 6:6;10:27)where there

is no longer any room for repentance, but a fearful prospect of
judgment. This pardon, however, is in sharp contrast to our
justification, or acquittal, from which there can be no fall, as it places

us beyond the sphere of judgment. Conciliation (Rom 5:11) is
immeasurably beyond any pardon, as it places us in the unclouded
favor of God's grace.

The promise was to Israel, both in the land and in the dispersion
(Dan9:27).Those 'afar" wereJews in the lands where God had driven
them, and not Gentiles or the church.a5

Deficiencies

As a dispensationalist, I find this position attractive. However, the
idea that Acts 2 is not the birth of the Church and is unrelated to this
dispensation is a serious deficiency. This view has been so thoroughly
refuted in Charles C. Ryrie's excellent book Dispensationalism Today
(Chicago: Moody Press, 1965) that we need not restate the arguments
here.

Vhile the idea that forgiveness is different from justification has merit
(and will be considered in our next interpretation), the claim that the
Church was not in existence in Acts 2 and, therefore, Acts 2 is not
applicable today, is by itself enough to make us look for a better
interpretation.

'5 Knoch, Concordant Commentary, l8l.
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VII. The Transitional Interpretation
Definition

This'transitional interpretation"6 holds that those who heard Peter's
message in Acts 2 and believed it were regenerated at the moment of their
faith, whether that occurred before or after their repentance. However,
in order to receive the forgiveness of sin and the gift of the Holy Spirit,
Peter's audience had to repent and be baptized. This condition is applied
in Acts only to Palestinians exposed to the baptizing ministry of John
and ofJesus. It is not applicable to Gentiles at all as the case of Cornelius's
conversion shows. Cornelius received the forgiveness of sins and the gift
of the Holy Spirit at the momenr of faith, along with regenerarion and
justification.

Defenders

This view has not had a wide hearing and, therefore, its advocates are
few. However, this position is held 6y Zane C. Hodges and Craig
Glickman.aT Others who held a position which is somewhat comparible
with it are Arno C. Gaebelein and Harry A. Ironside.as

Defense

The defense for this position is intricate since each of its points builds
on the one before it. Broadly speaking, the support for this view is both
grammatical and theological.

The grammatical support for this interpretation comes f.romtheprima
facie reading of the text. In this it agrees with the sacramentarian view.
The normal force of both the words and the grammar all point to
understanding Acts 2:38 as saying that one must both repent and be
baptized in order to receive the remission of sins and the gift of the Holy
Spirit. All efforts at lexical and grammatical subtleties are rejected.

However, the burden of support for this position is theological.
First, this interpretation affirms its belief in the evangelical position

that John's doctrine of regeneration and Paul's doctrine of justification

'6 Again, this is my designation of this view. This position w.as never designated by
anyone who held it. I took this title from a phrase inZane C. Hodges's defense.

'TSteven Craig Glickman, unpublished class notes in 903 Soteriology and Evangelism
(Dallas Theological Seminary, Fall, 1982); Zane C. Hodges, The Gospel undei Siege
(Dallas: Redenci6n Viva, 1981); and unpublished class nores for 222 Acts (Dallis
Theological Seminary, Fall, 1984).

a8 Arno Clemens Gaebelein, Tbe Aas of the Apostles (New York: Our Hope, 1912);
Harry A. Ironside, Baptism (Neptune, NJ: Loizeaux Brothers, fourth edition, 1989).
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are both by faith alone. In this, it disagrees with the sacramentarian
interpretation. Hodges notes:

It should be kept in mind that the key word in the Johannine
doctrine of eternal salvadon is "life," specifically, "eternal life." For
Paul the key word is " justification." Neither writer ever associates his

basic idea with anything other than faith. ForJohn, baptism plays no
role in the acquisition of "life." For Paul it plays no role in
"justification." But the further statement may be made that there is
no New Testament writer who associates baptism with either of these

issues, The importance of this cannot be overstated.ae

This observation allows the transitional interpretation to take Acts 2:38
atprima facie understanding and yet remain evangelical. Acts 2:38 is
not telling anyone how to be eternally saved, justified, regenerated, or
how to avoid the lake of fire!

Secondly, this interpretation holds that some of Peter's hearers did
believe and were, therefore, justified before Acts 2:38 was spoken. The
question of Acts 2:37 ('Now when they heard this, they were cut to the
heart, and said to Peter and the rest of the apostles, 'Men and brethren,
what shall we do?'') implies that faith was already present. Again,
Hodges writes:

. . . Peter concludes his address with the assertion that "God has made

thisJesus, whom you have crucified, both Lord and Christ" (2:36). His
hearers then reply,'Men and brethren, what shall we do?" (2:37). But
such a reaction presumes their acceptance of Peter's claim that they
have crucified the one who is Lord and Christ. If this is what they now
believe, then they were already regenerated onJohannine terms, since

John wrote: "Vhoever believes thatJesus is the Christ is born of God"
(1 John 5:1; cf. John 20:31).50

Thirdly, this interpretation holds that Acts 2:38 as well as the rest of
Acts 2 is unique and is not directly applicable to us today. This
uniqueness is seen in three ways.

First, Acts 2:38 is unique in regard to its situation. On this point
Hodges writes in detail:

The requirement of baptism in Acts 2:38 has its full relevance in
connection with the guilt of that generation of Jews. Note 2:40-"Save
yourselves from this untoward generation." By the crucifixion of
Christ this generation had become the most guilty in all the history of

'e Hodges, Tbe Gospel Under Siege, 100.
$ Ibid., 101.
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Israel (cf. Matt 23:33-36). \(hen one of these Jews on the day of
Pentecost was baptized, he was, in effect, breaking with his genera-

tion. He was declaring his death to his past life and relationship, and

professing a new relationship to the name of Jesus Christ'
Note the threads of truth: an evil generation-baptism and

repentance-baptism with the Holy Spirit; all these recall the ministry
of John the Baptist to Israel (cf. Luke 3:3-18; Matt 3:5-12). That this

requirement of baptism before the recePtion of the Spirit is somehow

linked with theJewish responsibility because of John's ministry to that

generation is implied in Acts 19. There is no evidence that anyone not
acrually, or potentially, reached by the ministry of John receives the

Spirit this way (except Samaritans). It is then a condition laid down
for the generation to whom John ministered, and, of course, his great-

er Successor--our Lord Himself. If we do not belong to that generation

of Jews we have no real biblical ground for supposing that the Spirit

is only bestowed after baptism. If we are Gentiles we clearly come

under Acts 10 and Romans 8:9!

. . . In Acts 2:38, forgiveness and the gift of the Holy Spirit are botb
viewed as benefits to be bestowed subsequent to the realization that

Jesus is both Lord and Christ (2:27).That realization in itself would
be regenerating (cf. t John 5:lFit was inherent in "repentance," but

baptism must precede the other two experiences' Forgiveness would

restore harmonious relations between the baptized Person and God

and would put him in a category where God could bestow the gift of
the Spirit upon him. (The gift was only being granted to the forgiven')
The sequence of events is clearly transitional in God's dealings and is

not normative today (Acts 10; Rom 8:9). It is directly related to the

special guilt of Peter's audience.5l

Secondly, Acts 2:38 is unique in regard to the matter of forgiveness.

The other interpretations considered in this article assume that
forgiveness is roughly the same thing as justification' It is not. Again, a

detailed distinction is made by Hodges:

The final destiny of the soul is based upon his possession (or not) of

eternal life (cf. Rev 20:15). Forgiveness of sins is not the determinative
issue. This matter is virtually passed over in the Gospel of John in favor
of the subject of "life." The reader ofJohn could get no very clear idea

of how his sins could be forgiven, but he would certainly know how
to obtain eternal life. Indeed a man may die with unforgiven sins and

yet go to heaven (cf. 1 Cor 11:30-32).

Forgiveness is not a legal, but a personal matter. A judge is
concerned with carrying out the law, not with personal injury. So in

5r Hodges, "Acts," 15-16.
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the day of judgment men are judged according to rheir works-their
legal claims ro anything from God are searched out-and the final
determination of destiny is made from the contenrs of the book of life.
Men go to hell unforgiven, but men do nor go ro hell because they are
unforgiven. (Judgment has been committed to the Lord Jesus because
He is the Son of Man. He will sit on the Great lUflhite Throne zor as an
angry, offended person, but as the unbiased Executor of God's laws.)

Forgiveness, then, is not directly relared ro erernal judgment.
Forgiveness removes the barrier of sin, its estrangement and distance,
between man and God. It enables fellowship and communion. Since
it is a personal thing, God determines in every age and circumstance
what the conditions of forgiveness, the conditions of fellowship, are
to be. Under the law a sacrifice mighr be a means of forgiveness (cf.
e.g.,Lev 4:1Q,26,31,35). On the day of Pentecost for rheJewish crowd
to whom Peter spoke, it was baptism (which, of course, is a specific
kind of confession).

Two kinds of forgiveness in rhe NT musr be clearly distinguished.
The first of these may be called positional, i.e., it is ours 'in Christ'
(Eph 1:7;4:28 [Grk.]; Col 1:14). Because it is involved with our being
'seated in heavenly places" in Christ, it necessarily involves an
instantaneous and perfect relationship wirh God which cannot be
disrurbed. Thus it covers all sins, pasr, present, and furure. But rhe other
kind of forgiveness is practical and experiential, and in the narure of
the case can only deal with sins as they occur. Thus, at conversion, on
a practical level we are forgiven for all the sins of our past and, as we
confess our sins, rhese too are forgiven ( I John 1 :9). This is to say that,
at conversion, we begin communion with God and we susrain it by
acknowledging the failures rhar can, and do, disrupt it. If a man were
converted, yet unforgiven, he would be a person possessing eternal life
but unable to enjoy communion with God (Paul is for three days like
this . . .). Vhat is involved in Acts 2:38 is an experience of regeneration
(at the point where faith occurs . . .) with real communion begun only
when baptism is submitted to.52

Thirdly, Acts 2:38 is unique in regard to the Holy Spirit when
compared with the rest of the book of Acts. Concerning the offer of the
gift of the Holy Spirit in Acts 2:38, Hodges makes four points:

(a) There was a time when no believer had----or could have as vet-
the Holy Spirit (cf. John 7:38-39).

(b) On the day of Pentecost the Spirit did not become rhe immediate
possession of every believer. Baptism had to precede the giving of the
Spirit....

' Ibid., 14.
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(c) In Samaria, Samaritans receive the promised Spirit through the
laying on of the Apostles' hands, that the Jewish-Samaritan schism

might be prevented from injuring the unity of the Church.
(d) In the house of Cornelius the Spirit is received upon the exercise

of faith and before baptism. No pure Gentile, according to Scripture,
has ever been required to receive baptism before receiving the Spirit.

From Rom 8:9 it may be inferred that the uansitional requirement
of baptism had vanished and the Apostle equates possession of
the Spirit with the mere fact of being a Chrisdan. To this agree also

Eph t:tl and, by inference, Acts 19:2.51

Therefore, in regard to the gift of the Holy Spirit three observations

follow: (1) although the OT saint was regenerated, he did not
permanently possess the Spirit (John7'37-39); (2) the indwelling of the
Holy Spirit, which is a sign that one has entered the Church Age, was

given to the Jews in Acts 2 upon their baptism; and (3) as one goes

through the Book of Acts it becomes apparent that regeneration,
forgiveness, and the reception of the Holy Spirit occur, normatively, at

the moment of faith (Acts 10:44-43). 'No Gentile excePtions are noted
by Luke in the remainder of Acts, so that in Cornelius Luke no doubt
sees normative Gentile experience. "5a

The unique manner in which the gift of the Holy Spirit is given in
Acts 2 could be compared to the empowerment of the Spirit which came

to our Lord at His baptism. On this analogy, S. Craig Glickman offers
this insight:

Furthermore, the church was born on the day of Pentecost, a unique
eventandperhaPs the gift of the Spirit to this body following baptism
served also to make correspondence with the head of the body, Jesus
Christ, who did not receive the special empowerment of the Spirit until
after baptism, but thereafter his body always possessed iq as is the case

with his body the church. It received the Spirit after baptism on its
inauguration but (shortly) thereafter, to be in the body was to possess

the Spirit! (Rom 8:9).t5

Deficiencies

Because this view has not been widely circulated it has not been widely
criticized. One work was found by a Churches of Christ debater which
criticized this interpretation.s6 However, its objections are of marginal

s lbid., 15.
a lbid., 58.
t5 Glickman, "Soteriology,' 148.
56Jerry Moffitt, Is Baptim Essential to Sabation? (Austin, TX: Jerry Moffitt' 1979).
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worth because the polemical tone did not allow the transitional
interpretation to be undersrood accurately. However, the chief objection
(besides the objection that the view may be too complex) is found in
the assumption that in Acts 2:37 some actually believed in Christ. This
boils down, naturally, to the nature of faith and repentance (a subject
beyond the scope of this paper).s7 As a result of this article perhaps
someone who accurately understands this interpretation will write a
paper that surfaces more numerous and difficult objections. However,
unless and until insurmountable problems arise, this interpretarion is
the one that I hold.

V[I. Conclusion

The purpose of this article was to srare and evaluate the major
interpretations of Acts 2:38.Every position has problems, but the goal
is to find the position which has the fewest major objections and solves
the greatest number of problems. I hope that my article will help the
reader to see a refutation of the argument that the Gospel contains a

demand for baptism. The Scriptures state that Satan blinds the eyes of
the unbeliever so that he will not see the Gospel clearly (2Cor 4:4).Let
us not do Satan's work for him by further confusing the unbeliever with
an unclear gospel of fairh plus water baptism.

5' See the chapter on' Rep"n tanc e",in Zane C. Hodges, A b s olu t e ly Fre e ! A B ib I ical R ep ly
to Lordship Silaation (Dallas and Grand Rapidsi Redenci6n Viva and Zondervan
Publishing House, 1989), 143-63.Cf. also Robirt N. Vilkin's series on repenrance in
JOTGES, vols. 1 and following.



A Voice from the Past:

MANDOESNOT
KNO\T GRACE'T

V. P. MacKAYt

Man does not know GRacr: IU(hen unadulterated grace, unmixed
grace, the grace of God, God's own love to sinners, is preached, man
cannot take it in: 'Oh, this is downright Antinomianism.'This is the
cry that was raised against Luther when he preached 'full free
justification by grace through faith without the deeds of the law." The
cry that was raised against Paul, that he made void the law, that he told
the people they might sin that grace might abound. Now, unless our
Christianity provokes this opposition, it is not scriptural Christianity.
Unless the gospel we preach, when presented to the natural mind, brings
out these thoughts, it is another gospel than Paul's. Every Christian-
mark, not some of them-has the Antinomian or God-dishonouring
'flesh" within him to be watched over and mortified; but this is a
different matter. People will readily quote 'Faith without works is
dead,' "'ltr(i'e must have works," and so on; and we most certainly
coincide. But follow up the argument by inquiry about the works, and
you will too often find that such have very loose ideas of Christian
holiness. Such will quite go in for having a Christian name, going
religiously to church, being able to criticize a sermon and a preacher,
being acquainted with good people, abstaining from all immorality,
being honest and respectable; but the moment we cross the boundary
line that separates respectable and easy-going make-the-most-of-
Christianiry, into the rugged, thorny path of identification with a rejected
Christ, separation from the world's gaieties, splendours, and evil
communications, dead to it and all that is therein, taking up Christ's
yoke, and denying self-we are met with the expressions "too far,'
"pietism," 'righteous over-much,' owe don't like extremes," 'legal
preaching.'

" This article is exerpted from the Introduction to Grace andTrutb,vii-viii,1874. It is
used by the kind permission of Marshall Pickering of London. The punctuation has been
only slightly modernized; otherwise it is identical to the 1874 text.

f The author, V. P. MacKay, was a preacher and writer among the Open Brethren at
Hull, England during the nineteenth century.
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The grace of man would be this,'Do the best you can by the help of
grace, and then wherein you fail grace will step in and make up.'But
the first thing the gra ce of God does is to bring'saktatloz" (Titus ii. 11).

Or, again, man's grace may take this shape, 'Oh yes, we believe in
the blood, the precious blood of Christ-only faith can save; and now
we have found an easy road to heaven-a sort of short cut in which we
can live on good terms with the world and worldly men, and also on
first-rate terms with religious men, spend our money to make ourselves
comfortable, get a narne, honour, or riches here, make ourselves as happy
as can be in this world, just take of it what we can enjoy, and go on thus
so nicely to heaven." This is another view of the grace thatman knows
about; but the grace of God teaches us othat, denying ungodliness and
worldly lusts, we should live soberly, righteously, and godly in this
present world,looking for that blessed hope and the glorious appearing
of the great God and our SaviourJesus Christ" (Titus ii. 12). Thus man
knows nothing whatever about this Gnacr of Goo.



Grace in the Arts:

THECORONATIONOF
THE KING

An Annotated Vork of Fiction

Part2

FRANK D. CARMICAL*
Evangelist

Harvester Ministries, Inc.
Plano, Texas

And from the time that the daily sacrifice is taken away, and the
abomination of desolation is set up, there shall be one thousand two
hundred and ninety days. Blessed is he who waits, and comes to the
one thousand three hundred and thirtv-five davs.l

-Daniel 
12:ll-12

Tbe forty-fiae days folloating the retum of KingJesus to earth had seen

the defeat of tbe anrld's armies, the oaerthrow of the uorld ernpire of
the Beast, the rescue offriends, the capture offoes, and the cleansing and
healing of a phnet reduced to srnoldeing ruins by jadgrnents and anrs
both terre strial and sapematural.2

As tbe final hours ticleed azoay, the kst preparations arcre being made
to re-establish the Kingdom of God on eartb. Tbree solemn, teleoised-
to-the-uthole-zaorld ceremonies anould mark tbis occdsion: the judgment
of the Earth-Dwellers (resuhing in punishrnent of tbe Beast-anrshipers
and the reward of those wbo aided the people of Israel duing tbe brief
reign of tbe Beast), the inaugaration of a neat ruling aristocracy (the

forrner rnortal, noza immortal saints of history) oaer the goaernr/rents of

"' Mr. Carmical is an evangelist and a writer. He has a special interest in reaching the
Hispanic people. His first novel, Tbe Omega Reunion, is published by Redenci6n Viva
(Dallas).

Since this story is a work of ficdon rather than a theological treatise, we have put the
author's notes at the end so as not to mar the story by breaking up the pages with footnotes.
The notes are imponant, however. They show that this fictional story has a factual basis
in Scripture and theology. Ed.
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the world, and the climax of bistory itself, tbe coronation of the Lord Jesus
Cbrist as King of kings and Lord of lords ozter all nations of tbe Earth.

Rudy, a rnernber of the aristocrdcy, wtts assigned part of tbe final
zuorldwide inspections for this bistoic occasion. Rudy tooh. time during
tbe kst day of bis beaic scbedule to talee along a friend named Joe. Also
a rnember of tbe body of Cbrist and a recipient of eternal life, Joe had
Iost bis rew,ards at tbe Judgment Seat of Chrisf for preacbing a different
Gospel,a and zaas confined to tbe dismal region of the Zone of Darh.nesss

at the Soath Pole for the next one tbousand years.

The sun shone high and hot over the bombed-out city as the inmate
from the refugee camp was running for his life. His camp jumpsuit torn
and splattered with his own blood, the man darted around massive slabs

of concrete and ducked under steel girders that had been mangled like
coathangers by nuclear blasts. He dared not stop even to catch his breath.

Pursuing him was a flying, glowing giant, at least nine feet tall and
with a wingspan of twenty feet. Not even the terrors he had seen and
experienced in the empire of the Beast had prepared him for this!

He had once scoffed at his idea of an angel, a cherubic-faced flower
child. Now he was escaping with an angelic guard in fast pursuit-an
angelic hulk that would pygmy a linebacker. Behind the angel flew two
others, unseen and unknown to the man, Rudy and Joe.

At last, the desperate man saw his only hope of escape-a storm sewer
big enough for him to crawl through, but too small for his pursuer. \(ith
one last spasm of energy, he threw himself into the opening of the pipe.

Down on his hands and knees, he started crawling into the darkness.
At last, he was headed for safety-somewhere, anywhere the angel
would not fit.

But not ten feet inside, the entire pipe began to shake violently and
the man was tossed helplessly from side to side. Soon he saw daylight
ahead, and realizing that this was yet another earthquake, he crawled
forward as quickly as possible to get out of the pipe and not be buried
alive.

As soon as he was out of the pipe, he jumped forward to find a place
of cover from falling debris. Suddenly, he realized that there was no
earthquake. Only the pipe had been shaking. In front of him was a solid
wall. He turned to his right. Another wall. He snapped around to the
left. A third wall-this was a dead-end street. He whirled around to his
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only remaining exit.
There stood the angel, balancing the entire concrete pipe on his hip

like a plumber. The man started to run past the angel along the side wall.
Rudy andJoe waited behind, still unseen by the man, using their powers
of invisibility.

The angel extended his free hand, emitting a beam of light that struck
a section of the wall right in the man's path. Instantly, there was a gaping
hole in the wall, the hard concrete melted into its original liquid form.

The man frozefor a second, but seeing this as his only way of escape,

he made a dash for the hole in the wall. Just as he was about to jump
through, his legs caught in something. They wouldn't move. Looking
down he saw that the concrete, liquid only seconds before, had solidified
around his feet.

Exhausted and overwhelmed, the man fell to his knees. Then he
noticed that the concrete had changed again-into its original dusty
powder. The man sat down on the ground, covered with gray cement
dust, and began to cry for the first time since he was a child.

"Please...let me go!'
Having no more need for the pipe, the angel tossed it aside effortlessly

and spoke, his words reverberating with more bass volume than any
speaker system could simulate. "lVhat are you asking us to do?' At this
signal, both Rudy and Joe became visible.

The man's reply was almost unintelligible, because of his tears and the
strangling in his throat. Seeing Rudy andJoe as someone, anyone, besides
an angel, he turned to them with pleading eyes. "Please . . . have mercy
on me!'Joe turned away, unable to look further.

The angel's impassive face could have been carved from Italian marble.
*Do you believe that mercy is being extended to you?"

"I don't know. . . I don't know."
At this point, Rudy spoke. "You have a new King now. Do you believe

that in this moment He is offering you mercy, that He is offering you
life? Answer the angel's question.'

The man's tears changed from those of panic-stricken pleading to
heart-broken contrition. 'I don't know what to believe. I don't deserve
anything. I don't deserve your mercy. I don't deserve to live. But I don't
want to be punished. I don't want to die. Please, don't kill me."

Rudy remained firm. 'Then answer the question."
The angel spoke again with not the slightest trace of impatience in his

voice. "Do you believe that mercy is being extended to you?'
The man hesitated, as though he wanted to answer, but no words
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would come out. He waited a moment and then quietly, almost meekly,
he said, oI don't know why, but . . . I believe."

After a terrible pause, the angel reached forward, a gesture that could
mean nothing but certain death. The man cringed, expecting to be
transformed into liquid or dust as rapidly as the wall had been.

The angel extended his open palm to the man and spoke with no
change in volume or intensity. "Then you shall have mercy.'

Rudy also spoke reassuringly. "You shall not die, but live and declare
the works of the Lord."6

Not yet fully comprehending, the man sniffed noisily, the tears and
cement dust smearing dark gray across his face. The angel gestured again
with his hand. Understanding at last, the man reached out his hand. It
was swallowed up in the angel's like a toddler's in the hand of a father.

The two lifted off from the dead-end street, the angel's wings glowing
irridescently and flapping more gracefully and majestically than any
monarch butterfly. The rwo had begun the flight back home.

"\il(ell, Joe," asked Rudy somewhat playfully, as they watched the
angel fly away with the man. 'Vould you say that that man was just
born again or not?"

Joe shook his head. 'I don't think I know any more than he knows.
Only God knows.'

'True, and I'm not pretending to know for sure either, but I can get
a pretfy good idea when a person responds according to God's Vord.
In my opinion, the angel offered another chance for eternal life and I
believe that man took it.7

'But the man was terrified. How could he make an intelligent decision
about eternity when he was scared out of his wits?"

Rudy arched his eyebrows. 'I think God prefers a decision from
someone scared to death of the consequences than a person who says
no after having time to make an intelligent decision. This poor man was
grabbing a lifeline thrown to him-I think that's one way to look at
saving faith.'

''We're back to our old argument. Let's not talk any more about this.'
'I was half joshing you, Joe.'
'Were you? Or were you reminding me of the past, Rudy? I can't bear

that, not from you, of all people."
'I'm sorry!'cried Rudy. 'I wasn't saying anything about the past.
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Joe, how do you ever expect to get along in this Kingdom unless you
realizethat the past is gone forever and you've got to go on from here?"

'Can you honesdy tell me that you never remember the past? Your
failures? Your sins?"

'I remember. But I don't let those memories defeat me.'
'Nothing can defeat a defeated man. It's very easy for you to talk

confidently with your rewards and your rulership!"
Thoughts came to Rudy's mind of how exasperated he would have

been in his old life, but a marvelous new peace and patience was in
control of his emotions. He knew that he had to finish his morning
duties. All that was left on his schedule was to inspect a few sites in the

vicinity of Jerusalem. Afterward he could join the others in the
aristocracy for the ceremonies starting at7:3Q AM, Israeli time' But in
the meantime, there was Joe . . . .

"Joe, are you going to come with me while I finish my inspection?"

Joe looked at the hole in the wall where the angel had melted the
concrete. "Vhy not? I don't have anything else to do."

The valley created by the earthquake when King Jesus' feet had
touched the Mount of Olives was soon to become a vast waterway. Fresh

spring water from under the Temple site already flowed outward in two
directions. The eastern branch of this new river flowed to the Dead Sea,

anticipating the day not too many years hence when this would be called
'the Living Sea,o because of the swarms of fish and the tree-shaded
banks. Fishermen would clean their nets along the entire shoreline,
except for a few salty marshes. The western branch flowed out toward
the Mediterranean Sea, a river that would soon make Jerusalem ayear-
round seaport to all the world.s

Rudy could barely contain his enthusiasm when he saw how much
progress had been made. 'Joe, this is one of the grandest parts of the
whole reconstruction of Israel. uflhat better way to help Jerusalem
become the capital of the worldwide Kingdom of God than by turning
it into a seapon! A brilliant idea! And Ezekiel andZechariah told us all
about it over twenty-five hundred years ago!"

Joe peered out over the landscape.'I visited the Holy Land a number
of times back in life.' He paused and then continued' a slight tone of
disappointment in his voice. 'It all looks so different now."

'u0ell it should,' said Rudy, 'the whole thing's been a battlefield for
three and a half years." I believe it's going to take seven years to burn
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all the mnks and armor. And seven months just to bury the corpsese-
the ones the birds haven't already eaten.lo

Joe sighed one of his very loud and long sighs. "It all seems very
depressing."

Rudy shook his head in amazement at how anyone could fail to marvel
at the miraculous accuracy of the prophecies in God's lVord and the
wonderful potential of the Temple waters flowing and bringing life to a

valley strewn with death. Indignation slowly rose up inside Rudy, and
then he checked it, speaking quickly. "Let's get on to the next site before
1 get depressed!'

Joe was even more let down when he saw Jerusalem. More than half
of the ciry had been destroyed.rr A sea of green flags marking the location
of corpses snapped in the wind for blocks and blocks of Jerusalem's
bombed out suburbs. Most distressing of all was the smoke that
constantly rose from the Valley of Hinnom, smoke belching out of the
dreaded entrance to Hell.12

Looking east was much more encouraging. Rudy found that the entire
valley outside the East Gate had been cleared and readied for the
coronation parade route. There were bald spots on the ground where
piles of trash had been burned and every trace of refuse or rubble
removed. On these spots, young, tender grass sprouted up like baby hair
and would soon make a carpet of green across the eastern face of the
City of David. Already millions of people were assembling in the valley
for the ceremonies later that morning.

Rudy checked with the attendants who would serve the largest meal
in history later that day. Looking into the distance, Rudy could see
innumerable rows of tables, their white, red, blue, and purple tablecloths
whipping in the breeze.

Rudy pointed. 'Do you see those?"
"Yes, I see them."
'Those are the tables for the Lord's first Passover and Communion

here on Earth since the night before His crucifixion. Do you realize that
not a week has ever passed since that night when His memorial Supper
has not been observed somewhere in the world? But this is the first time
since that night that the Lord Himself will be in actual attendance. Before
He's always been absent.lr \(/hat a celebration!"

Actually seeing the tables was almost too much forJoe. He had looked
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once and could not bring himself to look again. Rudy was so wrapped
up in the moment that he failed to notice the state of his friend and kept
chattering along.

"Joe, just yesterday as they were setting these tables, I came by for an
early inspection. I had one of the little refugee boys with me. He asked
me what all the tables were for and I explained. Then he asked me where
they were going to get all the bread and wine to feed so many people-
most of the aristocracy will be here-and I don't know why it took me
a minute to think of the answer. Can you answer his question?'

Joe was silent.
'Joe?"
'What?"
"Haven't you been listening?"
"Sure. Vhat did you ask?"
"I asked if you could answer the boy's question-where is all the bread

and wine coming from for the grand banquet here today?"
'Where?"
"'W'ho's the Guest of Honor?"
Joe looked down, taking deep breaths.
Rudy answered his own question: 'Jesus, of course. The One who

turned water to wine and multiplied the loaves is the Host and Provider
for the largest Passover and Communion in history!"

Suddenly, Joe broke down and began to sob. 'Take me away from
here, please. I can't take it any more! I can't stand it!"

''W'hat's wrong?" Rudy asked, shocked at Joe's reaction.
"Don't you understand?" Joe sobbed. "I'm not invited! I'm not

invited! I'm not invited!'ra
Knowing that he had to finish the inspection, but that he couldn't just

leave Joe in such a condition, Rudy quickly bowed his head in prayer
and summoned Joe's old guardian angel. As soon as the angel arrived,
Rudy took off.

Rudy hastily finished his duties, checking with the television crews
to ensure that all was ready for the worldwide satellite telecast of the
coronation. The entire event was to be recorded, not just with crude
video equipment, but also with Heavenly electro-magnetic spectral
recording material-the same material that could replay every thought,
word and action of every man, woman, and child who had ever lived.

The grandstands for the guests of honor-the aristocracy-were the

6l
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most unusual that Rudy had ever seen. Appropriate for glorified beings
capable of flight, these tiers of seats were suspended in midair, forming
a literal mile-high stadium surrounding the eastern part ofJerusalem and
the Temple precincts. Because the chairs were made of the same gold as

the NewJerusalem, they were not only antigravitational, they were also
as transparent as glass.rs A billion seats suspended in midair and they
were nearly invisible!

Rudy finished his inspection jubilantly. Then he remembered he had
to take Joe home. This wasn't going to be easy.

Vhen Rudy returned, Joe had calmed down, thanks to the guardian
angel that Rudy had summoned to help. The angel had come ro rhe rescue
many times before and Joe's present needs were not overlooked by his
faithful old guardian nor by Joe's faithful Father. Soon the angel left.

'Are you feeling better?" asked Rudy.
oYes,o replied Joe, 'I'm exhausted. I don't know where you get the

energy to do all this."
Rudy smiled. 'I never think about how much I'm doing. Because I'm

doing it for Him, it always seems easy.'
'\flhat do you mean?"
'I mean . . . it's a joy to do anything for Him. All these inspections

we've gone on today seem like such a little thing to do for Him. Each
time we stopped, it was always in my mind that this thing or that thing
was ultimately for Him-not for the Earth or the plants or animals, or
the people, not even for the aristocracy. It's for Him.

'This planet is in ruins. What a terrible homecoming present for the
King of kings! He deserves so much more. He is wonh so much more
than forry-four days of cleanup and patchup can give Him.'

Joe smiled for nearly the first time since Rudy had seen him earlier
this morning. 'You know, Rudy. I felt just the opposite. Each time we
stopped I could only think of how terrible it was that I was going to
miss it all.'

Suddenly Rudy's longsuffering patience gave way to righteous
indignation-one of the first times since his unglorified state that he had
ever felt genuine holy anger without sinning.

oCan't you think of someone besides yourself for once? Even now,
after all you've lost out on, can't you think of Him?"

'I'm afraid my greatest mistake in life-"
'This is life!' shouted Rudy. "Tbisis eternal life right now! Wake up,

Joe. Don't talk about the old days like we were still back there living in
sin. They don't exist any more. Today, right now, is what life is all
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about."
"Eternal life for me . . .'
Rudy interrupted. 'Eternal life is knowing Him forever.r6 You need

to start acting like that. Count your blessings, man! Think about how
privileged you are. God's grace has given you fellowship with Him
forever, citizenship in the New Jerusalem permanently, service and
worship before the throne for all eternity-and you sit here drowning
in self-pity over a measly thousand years when you're going to miss out
on a few blessings!

'I'd give you my own rewards if I thought it would shut you up! Can't
you see it's the greatest of privileges just to be here? You could be over
there in the mouth of Gehenna if it weren't for God's gracel"

After Rudy's explosive comeback, there was a long awkward silence
between the two. This time,Joe was the first to speak. "I was just about
to confess to you, when you gave me that tongue-lashing-a tongue-
lashing I deserved. I was about to say that of all my many mistakes in
life, even greater than not preaching the Gospel clearly or correctly, my
greatest mistake of all was never getting to know Him.

'It was always ministry-sermons to preach, books to write and
autograph, radio shows to tape, meetings to attend-and never enough
time just to get alone with Him.

'I studied the \flord. I memorized the \ford. I taught the \(ord. I
waxed eloquent with the Vord. People pre-set their clock radios to turn
on to the Word in my mouth. But, I never got to know the'Word
Himself.

'You don't have to be hard on me, Rudy. Even He isn't that hard on
me! He knows I'm fully capable of punishing myself. You're absolutely
right about my not thinking of Him. I don't think of Him now, because
I didn't think of Him then.

'I preached about God and His grace to millions and yet I never really
knew Him and I never really understood what His grace was. Maybe I
understand grace less today than I ever have.'

His anger quickly melting into compassion, Rudy softened his tone.
'I don't pretend to plumb the depths of grace either, but at least now,
I'm a little more at home in its waters.

'Joe, what you just said could have described every one of us back
then. I know it describes me, how I thought and lived and acted. My
eyes were always turned inward too. But over the years He taught me
to think and act differently, to see things from His viewpoint. But even
that has been superseded now. Now I am beginning to see things from
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the Father's viewpoint and that's why I can't help but rejoice to see what
today means to His only begotten Son. Think of Him! Not yourself!"

"I do think of Him and it's His very grace that melts me beyond words
and tears, beyond despair. I swore my allegiance publicly to Him and
His grace a thousand times and then turned around and did everything
possible to defeat His grace. And yet He is gracious still!'

Rudy caught the tone inJoe's voice.'$(hy does that surprise you so?'
*I guess it does surprise me. And I don't know why. Maybe I never

really believed He could be so gracious. I thought of my relationship to
Him like . . . just like Satan and Job's friends in the Book of Job, who
saw the relationship between God and man like a business deal.l7 I was

likeJonah in his self-centered nationalism and prejudice, wanting all of
God's grace for himself and Israel and none for their enemies!t8Just like
the older son in our Lord's parable, who lived in his father's house, but
never shared his father's heart.re I was like the unrewarded servant in
another parable.2o

"I saw God as a stern Father; a tough business Dealer. If I did my part,
I expected Him to do His part. When others didn't play fair, I didn't
expect them to get a cut. I buried the real treasure of the Gospel that
God gave me as a child and lived my life and carried out my ministry in
spiritual poverty.

"The thing that always stuck in my craw was how God could be
gracious to others and treat them the same way He treated me when I
was more deserving than they were."

*But. . ."
*Let me finish this time, Rudy! Vhat I never saw was that my self-

righteousness, my reliance on my own righteousness was more sinful
than those who were out-and-out unrighteous. I was truly a pharisee
and now I have a pharisee's reward.

"I never understood the idea that God could love us so much that His
greatest sacrifice, even the shame of the Cross, was a joy to Him. That
He could love us unconditionally and accept us without holding
anything back. There were never any strings attached to salvation. I put
a price tag of works on it when all along it was absolutely free.

"But it wasn't just tbe Gospel I was unfaithful to. I was unfaithful to
Him. I couldn't see that any other gospel except a Gospel that gives

everything and expects nothing in return was an insult, an affront, a

smear on His character and Person. Only a salvation that He alone gives
is an accurate reflection of Him. I never saw that when I changed tbe
Gospel,I was really changing Him."

VhenJoe fell silent, Rudy knew that he could give his friend no more
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time. His inspections were at an end and the ceremonies were only
minutes from staning. In the dme since he had finished the inspection
and returned to talk to Joe, millions of the aristocracy had arrived in
the vicinity, dropping out of the sky like myriads of snowflakes on a
wintry day. At last, Rudy used the powers of transport that he had rarely
used in the last decade. He and Joe vanished.

They reappeared back in theZone of Darkness, on the vasr continent-
sized island that was once frozen over and called Antarctica.

Rudy turned to his old friend and put his arms around him. 'I'm sorry
I have to leave . . . .o

oNo more so than L Do you have to go?"
'Yes, I must return for the ceremonies."
"Vill you come back and visit me?"
'Sure, Joe. I promise. You know you can watch the recordings of the

whole proceedings today."
"I always hated television. Real Christians don't watch it!'
They both laughed and hugged each other again.
*Anything 

else I can get you before I go?' asked Rudy.
"There is nothing left for me except to weep.'
"Someday, He'll wipe away all your rears."
'Yes, but a thousand years is a long time to cry.o"
'It's not long compared to those who'll weep forever.'
'He may dry my eye, but I will always have a sob in my heart. If only

...ifonly..."
Rudy knew he had to be at the ceremonies on rime, but he hated to

leave this brother in such a state. But alas, this zaas Joe's srate, for at least
the Millennium to come.

VhenJoe burst into a new round of tears, Rudy could bear no more
and left. As Rudy flew away into the light, he turned one lasr time to
glance back in the darkness.Joe was sitting there, weeping inconsolably,
every once in a while his cries breaking into wails so violent that his teeth
ground together.

One last time, Rudy thought of his friend. Then he thought of the King
and resolved that nothing would spoil this precious day. The LordJesus
loved Joe and somehow in infinite mercy and an infinity to come, the
Lord would bring some good fromJoe's dilemma and all those like him.
The ancient Scripture came to mind that had always been such a comfort:
'Shall not the Judge of all the Earth do right?'22

\(hen Rudy arrived at his reserved seat near the coronation site, he
still could not believe how many people, saints, and angels had gathered.
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All Jerusalem and its surrounding vicinity for hundreds of miles was
filled with people from the nations. All of the airspace around the city
stretching upward into the atmosphere a mile high was crowded with
an innumerable multitude of angels and the spirits of just men made
perfect.

From the Temple precincts, Rudy would have one of the best views
of this never-to-be repeated event. It was a privilege only God's grace

could provide. And the moment came exactly on time.
Neither Rudy nor anyone else around or above Jerusalem was quite

sure what had happened until after the entire event had taken place. For
one moment the sun shone in its usual brightness, seven times its
previous splendor,23 and then the truly incredible happened. The sun
flared up a thousand times its normal brightness, yet blinding no one,
and dimmed. Then its fiery ball appeared to split in half, a second brighter
ball of fire moving away from the first. Then the second began to grow
in size and in brightness. Soon everyone realized it wasn't growing in
size. It was heading for earth!

Finally, it was clear what had happened. The Son of Righteousness
had materialized in front of the sun in the sky. His glory was greater
than the light of the sun. When He moved away from the sun toward
earth, His glorious appearance shone brighter and appeared to grow
larger. rWhat a spectacular entrance for the King to make on His
coronation day!24

But it wasn't over yet. Only after this blinding, blazing ball of light
had entered the atmosphere and started descending upon Palestine did
the figures inside become visible. Four living creatures and the whirling
wheels of Heaven's number one chariot, last seen leaving the temple
precincts by Ezekiel, carried the Son of God on its central throne.2s

The entire vehicle, if something as intricate and sophisticated as this
could even be compared to a machine, touched down on the Mount of
Olives. As the Son of Righteousness stepped from His portable "sun
chariot,'thundering applause and a deafening roar ofvoices rose up from
the multitudes far and wide. The cheers continued as His feet touched a

crimson flying carpet unfurled by two rows of shining angels. Valking
the length of the carpet, the Son of Man mounted His white charger and

the parade began.
For this was not just any parade. There was but one central attraction

and all eyes were on Him. Speed was not a factor, for the Rider was in
no hurry. After all, He had waited from eterniry past for this moment.

From time to time along the route, He would stop and greet those by
the roadside. Sometimes He would shake some hands or give some kisses
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or hold a child. His magnificent heavenly charger was gentle enough for
the smallest of these children to ride, yet so fierce that only forty-five
days earlier, at their first descent on the Mount of Olives, the horse had
literally breathed fire and smoke through its nostrils and trampled the
armies of Beast-worshippers beneath its hooves into the mud, splattering
the garments of the King with their blood.26

The procession passed Bethany where Martha, Mary, and Lazarus
were waiting. As the procession neared the stretch of road to Jerusalem
that He had once taken, many in the crowd, especially the Apostles,
could remember the original shouts and the palm branches. There were
still branches and clothes spread in the road, but the choruses were all
sincere this time: "Blessed is He who comes in the name of the Lord!"27
And this time, when He saw the City of David, there were no tears in
His eyes.

Nearing the city, the entire procession took a turn, and for a while it
was not apparent which route He would take. Then it was all clear. Past
the empty Garden Tomb where Joseph o{ Arimathea and Nicodemus
waited. Past the Place of the Skull where He was joined by the converted
Roman centurion and the thief on the cross. Simon of Cyrene and the
daughters of Jerusalem also joined them at this point, retracing in reverse
the exact steps of the Via Dolorosa-now and forever afterward the Via
Gloriosa!

Through the East Gate KingJesus rode, His horse stepping in time as

the music of countless bands and orchestras along the way were joined
by the NewJerusalem Philharmonic playing the strains of a brand new
coronation march composed in the King's honor for this day by J. S.

Bach, the grand master of the passion of his Savior, soon to be the grand
master of His Savior's glorification.

This was a perfect counterpoint to Gethsemane, Gabbatha, and
Golgotha. The site of the ancient fortress of Antonia that had once
echoed with mobs screaming 'Crucify Him!," now rang with
worshipers singing "Crown Him!" He wore a crown, no longer made
of cursed thorns, but a crown of gold and diamonds clear as crystal and
white as fire atop his white hair.28

The Cross had been the time of His public humiliation that made
possible the justification of the world. Now this was the time of His
public glorification, Hzi justification, an event as necessary in the Divine
economy as the Cross itself. The heavenly scales were now balanced
between grace and justice-for Him. History and time and eternity had
come full circle.

Finally, the procession stopped at the Temple site, desecrated by the
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Beast2e and blasted by his bombs. A temporary tabernacle had been
pitched until the Millennial temple in all its holiness could be built. Now
even the horse's bridles were engraved with "Holiness to the Lord."30

Dressed in the blue, scarlet, and purple garments of the High Priest,
with the crown of the nation of Israel on His head and the scars of the
office of Prophet on His glorified Body, the King-Priest-Savior, the Lord
Jesus Christ, the Lion and Lamb, the Alpha and Omega stood before
the assembled billions of the nations, aristocracy, and angels in Palestine.
Billions more watched simultaneously by television scattered around
the globe and uncountable hosts throughout the galaxies desired to look
into these things.st

The King raised His hands and there was an instant hush. Only the
wind flapping the bright panoplies of flags and fabrics could be heard
among the assembled multitudes.

The moment had come. One by one the entire assembly fell to their
knees and then on their faces. Vhen the Blessed Spirit descended in the
form of a heavenly Dove, no eye saw Him but the Son and the Father.

And then from Heaven, the voice of the Father spoke these words for
all to hear, audibly and eternally:

"You are My Son,
Today I have begotten You.
Ask of Me and I will give You

the nations for Your inheritance
and the ends of the earth for Your possession.

You shall break them with a rod of iron;
You shall dash them in pieces like a potter's vessel.

*Now therefore, be wise, O kings;
Be instructed, you judges of the earth.
Serve the Lord with fear, and rejoice with trembling.
Kiss the Son, lest He be angry,

and you perish in the way,
Vhen His wrath is kindled but a little.
Blessed are all those who put their trust in Him.''r'

"- See Ps 2. The significance of this last sentence inPs 2:12 can scarcely be exaggerated.
Not only during Christ's future rule on Earth, but right now, it is true that those who
put their trust in Him for salvadon are blessed forevermore with eternal life. If you do
not know for sure th* you are going to Heaven or if you have never put your irust in
Jesus Christ as Savior, please write to/OIGES or to Mr. Carmical for more information
about how you can have eternal life. Ed.
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NOTES

1 All Scripture references are taken from the New King James Version,
copyright 1984, Thomas Nelson Publishers, Nashville.

2 For numerous other Scripture references supporting the events described
below, see Pan 1 of this story in the Autumn, 1989 issue of the Journal of tbe
Grace Eoangelical Society (Vol. 2, Number 2).

I That some believers will lose their reuards (not their salvation) at the
Judgment Seat of Christ is a clear and consistent teaching throughout the NT
(Matt 25:14-30; Luke l9:ll-27;1 Cor 3:11-15;2 Tim 2:ll-13) and it is the
necessary counterpan and balance to the teaching of salvation through faith alone
in Christ alone, apan from any works.

a See Gal l:6-9.
5 In the NI, this place is called the'outer darkness" (Matt 8:12;22:13;25:30).

See Part I, note numbe r 17 for elaboration of this concept.
6 See Ps ll8:17. The person speaking these words in their final fulfillment can

only take place in the context of the Millennial Kingdom when this Messianic
Psalm will ultimately be fulfilled.

7 The final proof and basis for assurance of salvation is not how much a
person's conduct conforms to God's Vord, but how truthful is God's promise
of eternal life offered freely to those who will only believe.

8 See Ezek 47 :l-12 and Zech 14:4-8 for the prediction of the creation of this
waterway. Clarence Larkin, inDiEensationalTrath (Philadelphia: Rev. Clarence
Larkin Estate, l92Q),92-95 supplies charts, illustrations, and descriptions of this
millennial river predicted in Ezekiel. This author knows of no other work that
has ever attempted a systematic delineation and description of the conditions
of the millennial eanh other than Larkin and J. Dwight Pentecost in Tbings To
Come (Grand Rapids: Zondervan Publishing House, 1958). Considering the
large amount of God's \flord devoted to the subject of the millennial eanh, there
is certainly a need in the Body of Christ for an exhaustive treatment of this subject
in both written and graphic form.

eSee Ezek 39:8-16.
r0See Ezek 39:17-20;Mart24:28; Rev 19:17-18.
I' See Zech 13:8-14:3.
12 See Isa 65:24; Rev 14:9-12.
13 Contrary to the teachings of much of Christendom, the Lord is not

physically or spirirually present in the Communion meal. On the contrary, the
meal is a remembrance of Him in His absence and observed until He returns
(1 Cor llz23-26). The Lord Himself predicted the glorious day when believers
will share this meal with Him in Person in His Kingdom (Luke 22:15-18,28-
30).

ta There is a difference of opinion among intelpreters as to the identiry of those
not invited to the table of Christ in His Kingdom (Matt 8:ll-12;22:l-14,L:uke
13:24-30;14:15-24). Most inte{preters believe that only unbelievers are uninvited,
but it is possible that unrewarded believers may also be in view.

15 See Rev 2l:10-12,18,21.
16 SeeJohn 17:3; 1 John 5:20.
t7 The Book of Job is often misinterpreted as an apologetic about the problem

of evil and suffering. The Book ofJob is really about the basis of the relationship
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berween God and man. Both Satan andJob's friends (and, before his repentance,

Job himself to some extent) saw man's relation to God in terms of impersonal
Iaw-a business contract. Job's great lesson in the book is that his relationship
with God is based on personal grace-if you know the grand God of the universe
personally, nothing that happens in life needs an explanation.

18 The great lesson of Jonah is that whereas God's people selfishly want grace
for themselves or for a select few, God wants to be gracious to everyone.

re See Luke 15:11-32.
20 See Matt 25:14-30.
2r Since the eternal prophecies of Revelation 21-22 follow the millennial

prophecies of Revelation 20, it is possible that the tear-drying promised to all
believers in Rev 21:4 will not take place until the eternal state.

22 See Gen 18:25. It is this author''s hope that no one will take him to task for
overplaying the plight of the character nimedJoe. For those readers who would
deny that such a judgment could ever happen to a true believer, this writer
challenges them to examine seriously the passages mentioned in both parts of
this story. At the very least, may we all take heed to the warning expressed to
Christians in Heb 12:25-291

2r See Isa 30:26.
2a See Mal 4:2.
25 See Ezek 1:3-28: 10:1 -22; 11:22-25.
26 See Isa 63:l-6: Rev 14:201 1 9:1 1 - I 5. One of the vivid contrasts between the

First and Second Comings of Christ can be seen in His clothing. At His First
Coming, Christ's garments were soaked with His own blood, because He bore
the judgment of God for the sins of the whole world. At His Second Coming,
the Jewish nation will see their Messiah coming in garments stained red with
the blood of His enemies, Christ having meted out the judgment of God
personally against sinners who will have rejected Him.

27 See Ps 118:26;Matt23:39; Luke 13:34-35.
28 See Dan 7:9; Rev 1:1,3-14.
2e See Dan 9:27:Matt24:15.
ro See Ezek 40:1-47:12;Zech 14:20.
3r See I Petl:12.
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Tyndale's Nean Testament.Translated from the Greek by Villiam
Tyndale. Edited and introduced by David Daniell. New Haven and
London: Yale University Press, 1989. 429 pp. Cloth, $28.95.

King Henry VIII's Chancellor "for all seasons," Sir Thomas More,
called Tyndale "a beast," one of the "hell-hounds that the devil hath in
his kennel," discharging a "filthy foam of blasphemies out of his brutish
mouth," and more of the same. Stripped down to bare facts, Tyndale's
crime consisted of translating ehklEsia as congregation (not *church"),

agaPe as love (not "charity'), metanoeo as repent (not "do penance"),
and presbyteros as elder (not 'priest"). All of Tyndale's translations are

accurate, as any first-year Greek student knows. The bishop of London
had given More permission to read the NT in English (forbidden by the
"Constitutions of Oxford," 1408) with the very purpose of discrediting
the man and his ministry. The bishop's seeking out and burning of these
New Testaments bordered on the rabid and inquisitorial.

David Daniell, the editor of this large-size (l03hby 8 inches) volume
begs to differ in his evaluation of Tyndale as a translator:

\(iilliam Tyndale's Bible translations have been the best-kept secrets
in English Bible history. Many people have heard of Tyndale: very few
have read him. Yet no other Englisbrnan-not esen Sbahespeare-has
reached so many (p. vii, italics supplied).

This last remark takes on more color when we realize that Daniell has a

Ph.D. in Shakespeare and has published widely about the Bard of Avon.
He demonstrates that much of the King James NT is pure Tyndale
(some, not Daniell, say 90oh) and that this is never acknowledged in "The
Translators to the Reader" prefacing the 1611 version.

Yale's splendid reprint of the definitive 1534 Tyndale NT consists of
the following: a fascinating 35-page introduction, a short glossary of
really difficult terms (such as Candy [=Crete!], liefer, noosel, pygbt,
stert, and uitesafe);429 pages consisting of two introductions by Tyndale
himself, the complete text of the 1534 NT lz modem spelling and Roman
type (easy to read!), Tyndale's prologues to the books, his marginal notes,
a selection of readings of the church year from the OT (showing
Tyndale's great skill with Hebrew and poetry), a table of Epistles and

7l
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Gospels, and finally a page of explanations of words such as Gehenna,
"added to fill up the leaf withal." Quite a volume.

Daniell illustrates the great linguistic genius of Tyndale and how his
style is vuly English, and not filled with the flowery 'Latinate"
phraseology that so marred the Douay-Rheims Version, to a lesser extent
the Bishops Bible, and even on occasion the Authorized Version. \flhile
Tyndale sought to reach the boy "that driveth the plough," he could be
powerful and elegant where the original is-such as in Romans and
Hebrews. The translator was not some homely unlettered genius, as

some have averred, but spoke at least several languages fluently and was
a master of Greek and Hebrew, the latter rare talents in the 1520's and
1530's. In spite of his very cultural gifts in classical and continental
tongues, Tyndale manfully resisted the temptation to show them off in
his NT.

Tyndale's first edition, 7525 or 1526 (only two copies escaped the
flames of the Inquisition, which the translator himself did not) is the first
printed Englisb NT in bistory. This should be enough to make Tyndale
famous if that was all that he ever did. There is a Tyndale Press, a Tyndale
series of commentaries, statues of the translator, and a number of
theological schools named after the martyred translator-all well-
deserved honors. Until you actually read his translation, however, you
cannot know how great was his contribution to evangelical life and
letters. In the reviewer's recently published book-Tbe Neut KingJarnes:
In tbe Great Tradition (Thomas Nelson)-a whole section is devoted
to Tyndale's amazinglegacy. No better way exists to show how correct
Daniell's evaluation is than to compare Tyndale, King James, and the
New KingJames to demonstrate how much of his work is still current.
The archaic spelling is retained for historical interest. (It also shows the
need for this Yale reprint in modern spelling!)

Tyndale (rs26) KJv (1611) NKJV (1e85)

AND he sayde vnto hys 1 Let not your hean be 1 'Let not your heart be
disciples: L"tt'nott youre trou-bled: yee beleeue in troubled; you believe in
herteJ be trubled. Beleve in God, beleeue also in me. God, believe also in Me.
God and beleve in me. 2 ln rny Fathers house are 2'lnMy Father's house

In my fathers housse are many mansions; if it were are many mansions; if it
many mansions. If it were not so, I would haue told were not so, I would
not soo/ I wolde have tolde you: I goe to PrePare a have told you. I go to
you. I goo to prepare a place place for-you. Prepare a place for you.
io. you. - 3 And if I goe and prepare 3 'And if I go and

I'will come agayne/ and a place for you, I will prepare a place for you,
receve you even vnto my come againe, and receiue I will come again and
selfe/ that where I aml 

' 
you vnto my selfe' that receive you to Myself;

theare maye ye be also. f.t;;l 
am, there ye may 

;11;*T"ti,t.,n*"



And whither I goo ye
knowe/ and the wave ve
knowe. Thomas sayde
vnto him: Lorde we knowe
not whyther thou goest.
Also how is it oossible for
vs to knowe thi waye?

Iesus sayd vnto him:
I am the wayel verite/ and
lyfe. Noman cometh vnto
the father/ but by me.

Book Reviews

4 And whither I goe yee
know, and the way ye
Know.
5 Thomas saith vnto him,
Lord, we know not
whither thou goest: and
how can we know the
way?
6 Iesus saith vnto him, I
am the Way, the Trueth,
and the Life: no man
commeth vnto the Father

but by mee.
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4 'And where I go you
know, and the way you
know.'
5 Thomas said to Him,
'Lord, we do not
klow where You are
going, and how can we
know the way?"
6 Jesus said to him,'I
am the way, the truth,
and the life. No one
comes to the Father
except through Me.

Theologically Tyndale was a strong Protestant, heavily indebted to
Luther, but not as clear on grace at times. GES supporters who read this
reprint will notice the strains of legalism in the translator's notes and
introductions, as does Daniell:

Though [the first preface] begins with a ringing sentence, it is not quite like his
usual explanation of the law and the gospel, being more concerned with
declaring that the key to understanding the New Testament is the 'covenant"
made between God and man. It seems to a modern eye not quite the expected
Reformers' liberation: "All the promises of the mercy and grace that Christ
hath purchased for us are made upon that condition that nre keep the law." Later
he swings to the classic Protestant emphasis on faith:'Faith unfeigned in
Christ's blood causeth to love for Christ's sake" (p. xv).

Tyndale's apparent vacillation between law and grace might suggest
that he was more talented as a translator than as a theologian. At any
rate, this reviewer (and I feel sure most of our readers) prefers Tyndale
in his "grace mode,' to say the least.

Vho should get this book? Obviously all libraries and advanced
schools, but also all lovers of the Bible, Bible translation work, church
history and biography, the English language, and the Reformation.

Except for some almost inevitable typographical errors in a work of
this size and such trivial faults as bible lower-cased on the dust jacket
(oddly capitalized when used as an adjective on the same back flap), this
is a fine piece of work. Get one.

Arthur L. Farstad
Editor

Journal of the Grace Evangelical Society
Dallas, TX
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Gentle Penaasion. By Joseph C. Aldrich. Portland, OR: Multnomah
Press, 1988. 247 pp. Paper, $7.95.

The Church desperately needs new models for evangelism. Dr.
Aldrich, the leading advocate for what has been called 'relational
evangelism' in the conservative camp, provides a consistently biblical
and refreshingly creative alternative to 'Tuesday evening visitation."

Convinced that only 10% of believers are gifted to share Christ using
traditional approaches to evangelism, the author's passion is to launch
the other 90o/o into redemptive lifestyles. Using the sending of the
sevenry (Luke 10) as his basic text and the analogy of their going "lire
lambs among wolves" (Luke 10:3) to make primary observations for
application, Aldrich challenges and encourages everyday Christians to
use their giftedness to reach the lost.

This book is the perfect sequel to his more theological treatment of
the subject, Life-Style Eoangelism. This work is a user's handbook.
Much more applicational than his former book , Gentle Persuasion gives
the frustrated and defeated believer specific guidance for reaching his
friends and relatives for Christ. The style is conversational; the main
points are clearly stated and reinforced through humor and real-life
stories. It is not designed for the scholar. (Though most theologians
would do well to find practical ways to share their faith.) This is a book
for those who want to find creative ways to introduce their friends to
Christ.

The careful reader will notice some unfortunate terminology. After
relating how he pressured a man to pray a prayer to receive Christ,
Aldrich concludes that his insensitiviry to the man's pain led to a decision
which v/as not'genuine faith" (p. 131). His point, that pressing for the
close may not be in God's timing, is legitimate. His intimation, that
pressure always results in less than saving faith, leaves the reader
wondering what "genuine" faith looks like and whether it is the pure
motives of the communicator or the belief of the listener which saves.
A book on evangelism must be very careful not to confuse method with
message. The author himself clearly understands this distinction. Later,
Aldrich states that people need to "hear the words' [of the Gospel] to
be saved (p.234), and, "The goal of all our efforts is that people will hear
the gospel and respond to Christ'(p. 1S2).

All in all, this is a great book. Aldrich speaks from a personal
experience, which sets him apanfrom many theologians and Bible school
presidents or professors. He h,nous evangelism because he does
evangelism. His approach to faith-sharing revolutionized this reviewer's
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perspective of evangelism years ago. Much of my success in personal
witnessing can be traced back to Life-Style Evangelisrn and its liberating
teaching. Now, with Gentle Persuasion, there is a more readable and
practical companion to challenge the ineffective status quo and launch
the saints into a lost and dying world.

Ed Underwood
National Board

Grace Evangelical Society
Glide, OR

Dead Faith: Wbat k It?-A Study on lames 2:14-26.8y ZaneC. Hodges.
Dallas: Redenci6n Yiva 1987 . 32 pp.Booklet, $1 .95.

The Church has never been fully satisfied with traditional
understandings of James 2:14-26. Foreboding practical questions have
loomed large. How could we honestly share a Gospel of pure grace and
full assurance when in the background lurked James's still unexplained
asseftions concerning the necessary and inevitable partnership between
good works and justifying faith?

However, even in the midst of frustration and confusion over

James 2, the Church has failed to state the obvious. That is, until recently.
Finally someone has openly approached the difficulties in the history
of the interpretation of James 2 and suggested a bold new option for its
understanding. That someone is Zane Hodges. In his booklet Dead
Faith:What Is It?,he offers the Church an interpretation of this difficult
teft that is both contextually sound and theologically congruent with
the rest of the canon.

Several bold propositions characterize the uniqueness and power of
Hodges's study. First, he dares to take us back to the text as our final
authority. Submitting the history of interpretation to the authority of a

thorough exegetical study opens the way for a new synthetic
understanding of James 2.

Second, according to Hodges, the key to understanding James's
argument is the body/spirit analogy of 2:26. He suggests that the point
of the metaphor is not that faith must animate works to prove it is alive,
but thatanorhs must animate faitb to heep it alhte!Believers who do not
persevere in good works do not thereby prove they have never had or
do not presently have genuine faith; they simply stand dangerously close
to killing their faith and substituting dead orthodoxy as their companion
in the Christian life.
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Third, Hodges believes that in the theology of James, the object of
"salvation' is the physical life, not the eternal soul (]as l:21;5:1'9-20).
Thus whenJames asks the question in2:l4 "Can faith alone save?'he is

not referring to salvation from hell, but deliverance from the temporal,
death-dealing consequences of sin in the life of the believer. James's
purpose is to warn believers who already possess eternal salvation (1:18)

that faith alone will not be enough to save them from the full-grown
fruit of sin-physical death (1:15).

Fourth, the justification of 2:21-25 is not analagous to judicial
justification before God, which Paul said comes by faith alone (Rom
4:5) and results in salvation from hell. Rather, the justification of James
is a vindication before men that results in friendship with God (v 23)

and the prolonging of the physical life (v 25).

A concluding section of endnotes lends a great deal of clarity and

credibility to this already instructive book. Not only do the notes

amplify key points, but it is comforting to the reader who is new to this
understanding of James 2 to see the names Frank E' Gaebelein, A. T.
Robertson, Calvin, and others, supporting certain aspects of Hodges's
view which may seem novel upon first reading.

For the believer who is tired of living with the apparent theological
and practical tensions between James and Paul, for the believer who is
weary of practicing exegetical gymnastics in order to adhere to the "party
line' on James 2, Hodges's booklet will provide relief.

Kevin Butcher
National Board

Grace Evangelical Society
Detroit. MI

Tbe Gift of God. By Richard A. Seymour. Kissimmee, FL: Clarity
Publications, 1985. ll7 pp. Paper, $3.00.

As many will attest, searching for an objective treatment of the subject

of 'how to be saved" today can be frustrating indeed. Richard Seymour,
Dean of the Florida Bible College (Orlando), has no doubt sensed this
same frustration. His response, Tbe Gift of God, provides an answer

which fills the void and offers readers an excellent srudy of this imponant
subject. Although Seymour's prime focus is on the clear passages of
Scripture on salvation, he carefully examines a significant number of



Book Reviews

problem passages and capably weaves them into a consistent biblical
theology.

After a personal word, Seymour begins the book by reviewing
principles of interpretation which he follows. He insists on taking
Scripture at face value (literal grammatical interpretation) except where
the text is clearly figurative (e.g.,John 7:38). He regards thorough lexical
study, contextual harmony, grammar, and consistent biblical theology
as essential to discovering the meaning of a passage. Stressing common
sense and patience, Seymour notes that clear statements should never
be interpreted by unclear statements. He views this approach, along with
subjectivity, i.e., interpreting Scripture based on experience, as

springboards to false doctrine. Overall, his interpretive method is
healthy, and critics will strain to find fault with it.

Seymour groups his first five chapters under the title 'Important
Doctrines to Understand." This section approaches salvation from the
positive side, covering the essentials of the Gospel and the soteriological
significance of the new birth and indwelling Holy Spirit. Because these
topics point to a free and eternally secure salvation, by addressing God's
loving nurture and discipline toward believers, Seymour anticipates the
age-old charge that a free salvation encourages antinomianism. He covers
this subject in three chapters on chastening, growth, and rewards.

Next the author turns to problem passages, i.e., those which some
claim to teach that salvation once attained can be lost. He examines a

remarkable number of these texts and tream them thoroughly. This is
the longest chapter in the book, which reflects the author's concern over
their frequent misinterpretation in evangelical literature.

Seymour concludes the book by providing an in-depth discussion of
two of the clearest passages in Scripture on salvadon, Eph 2:8-9 and Rom
4:1-5. He points the reader to the forthright meaning of grace and works
in these passages, and then highlights Rom 11:6 to show that in biblical
theology they are mutually exclusive. Much confusion could be lifted if
Christians could grasp this important truth, and thus, Seymour's
emphasis is warranted.

In summary, The Gift of God is an excellent treatment of salvation
by a writer with a special sensitivity toward those who are struggling
with doubts about the freeness of God's offer of eternal life. He focuses
upon the clear passages of Scripture relating to salvation by pointing
readers to their obvious meaning, and ably handles "problem texts' by
integrating them into the "soteriological'big picture. Because the book
is inexpensive, it may be used as a ready tool in both evangelism and in
helping those who struggle with gracelworks controversies. All in all,

77



78 Journal of the Grace Evangelical Society . Spring 1990

the book is a valuable contribution to those writings which favor God's
free offer of eternal life.

Raymond M.Isbell
LtCol, U. S. Marine Corps

Belton, MO

Colossians and Philernon. By R. Kent Hughes. \festchester, IL:
Crossway Books, 1989. 185 pp. Cloth, $10.95.

This volume is the first of a new series entitled 'Preaching the Word."
Crossway Books has commissioned Dr. R. Kent Hughes, the Senior
Pastor of College Church in Wheaton, Illinois, to author this entire
series, which when completed at the anticipated rate of one or two books
per year will cover all of the twenty-seven NT books. If this first
commentary is any indication of those to come, evangelical pastors and
Bible teachers will welcome the entire series. As this work is expressly
designed to aid those who will preach through Colossians, the first
chapter is preceded by'A \flord to Those lVho Preach the Word.o Here
Dr. Hughes encourages preachers to actively allow the truths of
Colossians that they will proclaim to their congregations to touch and
change their own lives as well.

This work is not a technical exegetical treatment of Colossians but
rather a warm expositional commentary. The chapters are sermonic in
tone, with each one covering a preaching portion of the biblical text. In
his exposition of the Epistle the author includes a remarkable collection
of extremely helpful quotations and illustrations. This illustrative
material includes references to a wide range of individuals from Billy
Graham and Howard Hendricks to Lee Harvey Oswald and George
Bernard Shaw!

Theologically the commentary runs both hot and cold. On the "hot'
side, Hughes does a nice job in treating the meaning of "firstborn' in
Col t:ts-18. On the "cold'side, the author directly espouses a Lordship
Salvation approach to the Gospel (p. 60), while strangely seeming to
contradict himself theologically when he discusses faith (p. 16) and
faithlessness in some Christians (p. 59). Because of his lack of clariry on
grace and the Gospel, the author's book must be used with cautious
discernment. However, despite this glaring weakness the book is one
which this reviewer would not want to be without the next time he
teaches through Paul's Epistle to the Colossians, because it offers
outstanding illustrative material and practical insights.
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The treatment of Philemon is extremely superficial and appears to be
almost an afterthought. Only six short pages are devoted to dealing with
this Epistle.

The body of the commentary is followed by endnotes in which the
author gives credit to his sources and occasionally includes some
technical asides. Here Dr. Hughes demonstrates his acquaintance with
the standard literature on Colossians and Philemon. Also the book
includes a Scripture Index and a General Index, which further enhance
the usefulness of the book to expositors.

Brad McCoy
Pastor-Teacher

Tanglewood Bible Fellowship
Duncan, OK

Eoangelism in tbe Tarcnty-First Century: The Critical Issaes. Edited by
Thom S. Rainer. \Uflheaton: Harold Shaw Publishers, 1989. 227 pp.Paper,
sr2.9s.

This collection of twenty-one essays, with foreword by Billy Graham,
was published as a tribute to Lewis A. Drummond. Drummond served
many years as the Professor of Evangelism at Southern Baptist
Theological Seminary in Louisville, Kentucky, and is now President of
Southeastern Baptist Theological Seminary in Wake Foresr, North
Carolina. Thom Rainer earned his Ph.D. in evangelism under Dr.
Drummond.

The book is an interesting look into the theology and practice of
evangelism largely, but not exclusively, from a Southern Baptist
perspective. The balance of authors tips towards pastors, with most of
the others being seminary professors or those from academia.
Scholarship and critical depth, therefore, range from very competent ro
somewhat shallow.

The essays span the spectrum of evangelistic concerns, including these
divisions: Evangelism and contemporary issues, theological issues, the
call to discipleship, reaching people, and the local church. Depending
on one's interests, one section may capture the attention of the reader
more than another. However, every section has something to offer.

I found several articles to be especially helpful and well written. Delos
Miles, Professor of Evangelism at Southeastern Baptist Theological
Seminary, presented a good case for Christian social work and
evangelism as partners. The essay by Edward C. Lyrene, Jr., pastor of

79



80 Journal of the Grace Evangelical Society . Spring 1990

Trinity Baptist Church in Foley, Alabama, was one of the most
motivating and convincing ardcles I have ever read on the need to pray
in evangelism. His sermonic style in this case added to the impact, since
we scarcely need another sterile study of prayer.

Three articles were of the most interest to me and also the greatest
disappointment. The first, by David S. Dockery, Associate Professor of
New Testament Interpretation at Southern Baptist Theological
Seminary, is titled 'A Theological Foundation for Evangelism." Though
most of the article was agreeable (good theology), his section on hout
salvation is applied displayed a need for clearer thinking and more
biblical conclusions. For example, what are we to understand from a
statement like this: 'Only persons who receive and are transformed by
divine grace can make a favorable response to God's salvific invitation,
but only those who do respond are indeed transformed by grace' (p.
S3)? This sounds like doubletalk. Dockery goes on to define faith as a

full commitment involving obedience and complete submission, and
repentance as the turning from and renouncing of sin. No wonder he

says our assurance of eternal security is "experiential and subjective' (p.
85). It is distressing to see 

oa theological foundation for evangelism" laid
on such sinking sand, for surely message and method will eventually
erode.

Two more essays share a similar thesis: The evangelistic call of Jesus
Christ was a call to repentance and radical discipleship. Harry L. Poe,

Associate Professor of Evangelism at Southern Baptist Theological
Seminary, contributed "Evangelism and Discipleship' and James G.
Merritt, pastor of First Baptist Church of Snellville, Georgia, wrote
"Evangelism and the Call of Christ." Both confuse salvation with
discipleship, with the result that God's grace is obscured. Poe states that
unless the costly demands of discipleship are presented as part of the
Gospel, "Christians have no basis for pursuing Christ" (p. 141). But just
as the reader begins to scream, 'Read Romans 12:1, Galatians 5, and Titus
2;11-12!"-Poe says "discipleship will grow increasingly more prevalent
as we give more attention to the gracious benefits of Christ in the gospel'
(p. 1a3). Merritt's article is equally confusing in its understanding of the
Gospel.

Fortunately, the theology of Southern Baptists is diverse and not
everyone in the denomination holds to such a Reformed and Lordship
Salvation understanding of the Gospel. These three articles show how
the issue is discussed and influenced at the seminary and pastoral levels.

Obviously, our SBC brethren are struggling with how to cure the
problem of false professions. Hopefully, they will turn to a clear
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presentation of God's grace in the Gospel rather than to a legalistrc
gospel.

I strongly recommend this book to all who want valuable insights into
some aspects of evangelism among Southern Baptists. Practical helps and
renewed motivation can also be gained by reading this book. But go
elsewhere for soteriology.

Charles C. Bing
Editorial Board

Journal of the Grace Evangelical Society
Burleson, TX

If By A"y Means. By R. E. Neighbour. Miami Springs, FL: Conley &
Schoettle Publishing Co., 1985. 128 pp. Paper, $5.95.

The confusion over the condition, confidence, and consequences of
salvation is by no means limited to this generation. If By Any Means,
written in 1940 by R. E. Neighbour, is a beautiful theological tapestry
that champions the cause of a free Gospel, and challenges the Christian
community to a faithful life of service in this world that will be worthy
of rewards in the world to come.

The author begins by clarifying that it is by grace through faith alone
that one appropriates the gift of eternal life. He then puts together a clear-
cut theological mosaic of the security of the believer and the subtle
Satanic strategy to undermine that security.

The remainder of Neighbour's book deals with biblical teaching
concerning our Lord's rewards to faithful Christians. There is an
enlightening discussion of the meaning of the 'out resurrection"
(exanastasis) from the dead (Phil 3J -I2).In his treatment of the passage,

Neighbour surfaces the theological options and unveils his interpretation
that sees the'out resurrection'as being a'special" resurrection given
to those believers who remain faithful to Christ. The argumentation and
style is not technically exegetical in nature, but his examination of the
text is cogent and complete, followed by a theological synthesis of his
argument.

The section concerning the Judgment Seat of Christ is a beautiful
expos6 of the theology of the "Bema.o The author intertwines biblical
theology with personal poetry.

The final section deals with Hebrews 3-4 concerning 'the rest of
God.'This section is a condensation of the author's commentary on
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Hebrews, If Tbey Fall Azuay. Neighbour teaches that the rest under
discussion is not the rest of osalvation," nor the "faith walk" of the
believer, but the rest of reraard in the Millennium. At risk is the loss of
the believer's reward by the King-Son, the LordJesus Christ. Although
Neighbour does not hold to a partial rapture theory, as do G. H. Lang
and Robert Govett, his strong and forceful language concerning'missing
the rest" could lead the reader to that conclusion.

R. E. Neighbour's desire was 'to clear away the debris that has all but
covered the glories of God's grace, and place service and rewards in their
scriptural position" (p. 3). This delightful work has accomplished both
with theological consistency and pastoral compassion.

Fred Chay
Associate Pastor

Grace Bible Church
Dallas. TX

Tltis Present Darkness. By Frank Peretti. rVestchester, IL: Crossway
Books, 1988.376 pp. Paper, $8.95.

Piercing tbe Darhness. By Frank Peretti. 'Westchester, IL: Crossway
Books, 1989.441 pp. Paper, $9.95.

It was exhilarating, thrilling, reviving, rewarding-everything an

angelic warrior was made for! The Host of Heaven had waited so long
and had built up such fervor that when the signal finally came, they
broke over the crests of the mountains on every side like a violent,
shimmering ocean wave and showered down like hail upon the dark
cloud of demons in the valley . . . .

So what are angels and demons doing while we pray, preach, and
persuade? No one knows with certainty, but for an imaginative, prayer-
provoking, incredibly encouraging presentation of the way it just might
be, read these books.

The stories of both books are set in small towns in small churches led
by very human but God-fearing pastors. In the first, the enemy is within,
trying to destroy God's work and pave the way for a Nevr Age take-
over of the town and its college. In the second, the enemy is without. A
church is subjected to litigation when its administrator tries to deal with
a demonized child. The major themes of these novels ring true with
convicting clarity, and the theology taught throughout is stirring. God
does permit believers to suffer and be humiliated, but always with a plan.
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The believer is never alone, even in the darkest circumstances. And most
of all, we must never underestimate or neglect the power of prayer.

There are times when Peretti may cross the line of good theology for
the sake of good fiction. Do angels really cut off each others wings with
lightsabers, sending them spiralling to the eanh below? Do angels really
infiltrate demonically-controlled territory by stowing away in the trunks
of incoming cars? Who knows! But however one might feel about the
imaginative aspects of the novels, Peretti is opening up a completely new
genre in evangelical literature. Peretti's ability to blend concurrent story
lines is engaging, his plots are believable, and his character development
satisfying.

On a more personal level, in nine years of pastoral ministry I have
never read rwo books which have as successfully motivated me either
to daily prayer for the people under my care, nor to take so seriously
Paul's statement that "we wrestle not against flesh and blood." I cannot
recommend these books too strongly for encouragement, comfort, and
simple pleasure.

Mark A. Ellis
Editorial Board

Journal of the Grace Evangelical Society
Vylie, TX

Outgroating tbe Pain: A Book For and About Aduhs Abused As
Cbildrm. By Eliana Gil. New York: Dell Publishing, 1983. 88 pp. Paper,

$s.ss.

Authorities now suggest that one in three adults today was abused as

a child. \flhat impact does this abuse have on adults who are believers?
This is not a Christian book. It is, however, one which many of our
readers will find very helpful. It proposes the view that recovery from
childhood abuse is a process which requires information and effort; it is
not something which just goes away.

This book is must reading for those who were abused as children, for
those married to such people, and for Christian professionals who
counsel hurting believers. It is short, easy to read, and filled with very
helpful illustrations.

Bob Vilkin
Associate Editor

Journal of the Grace Evangelical Society
Roanoke, TX
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'A Gospel Vithout Law,o Maurice Roberts,The Banner of Truth, April
1989, pp. 1-6, 18.

In recent years Reformed and dispensational theologians have arrived
atagreementin specificpoints of doctrine. Yet, one of the existingimpasses
between the two systems is the debate over the form and function of
Mosaic Law in the NT. Many dispensationalists argue thar the Mosaic
Law was God's prescribed method of administering moral precepts
primarily and solely to Israel as a theocraric community. Reformed
theologians, on the other hand, hold that the Mosaic Law has a specific
application to the Church. In essence, this is the view expounded in
Roberts's article. His thesis is stated at the outser: "somebou tnodern
eztangelicalism has got itself into a false position on tbe sabject of God's
laut. We meanhere, of course,not the ceremoniallazu,afiich passedauay
attbe death of Christ,buttbe moralkatzabich ispermanent' (p. 1). And
more specifically, suggests Roberts, "If a church loses the moral law, it
will not be long before it loses the gospel" (p. 1).

According to Roberts, 'Much chronic anaemia in the modern Christian
church is traceable to its neglect of the moral law" (p. 2). This neglect of
'the morallaw'is said to befostered bythefollowingproblems: (1) "the
problem of r be low aiew ofsrz which is to be found in the churches at the
theoretical level" (p. 2);(2)"the problem oI sballoatprofessions offaitb
which leave discerning Christians perplexed' (p.2); (3) 'the problem of
chaos intbepublicuorship of God" (p.2); (4) "the closely related problem
of zabat zue migbt call'beresy of spiritual character'" (p. 3). In light of
these problems, Roberts believes that there are fwo fundamental reasons
for renewed stress upon "the moral law": (1) 'men need to be more
thoroughly wounded in soul than is generally the case at present" (p. 3);
and (2) "we need to teach Christians that the rule of their daily life is to
be found in the moral law and what the law involves and what the law
implies" (p.4).

At the very outset, Roberts's article betrays a lack of awareness of recent
doctrinal developments within Reformed orthodoxy and within
evangelicalism as a whole. In the early 1 980's a leading evangelical scholar
observed that, "the threefold distinction of moral, ceremonial, and civil
law as separate categories with varying degrees of applicability is simply
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unknown in the first century, and there is little evidence that Jesus or
Paul introduced such adistinction'(DouglasJ. Moo, ''Law,''Works of
the Law,' and Legalism in Paul," Westminster Theological Journal 45

[1983]: 85). Likewise, Knox Chamblin, Professor of NT at Reformed
Theological Seminary, has pointed out thag 'Such a fthreefold] distinction
can be misleading, because both OT and NT normally use the term'law'
to speak of th eutholeMosaic Law rather than a particular aspect of it; and
moral, ceremonial, and civil laws are inextricably bound together in the
OT, each being intelligible and operable only in relation to the other
two" ('The Law of Moses and the Law of Christ,' Continuity and
Discontinuity: Persp e ctizt es on tlt e Rehtionsh ip B etween th e OId and. N evt
Testaments. Edited byJohn S. Feinberg. flI(/eschester, IL: Crossway
Books, 19881, p. 183). (For further critique of the traditional threefold
distinction of Law, see F. F. Bruce, Paul: Apostle of tbe Heart Set Free

[Grand Rapids: Vm. B. Eerdmans Publishing Co., 1977f, pp. 1,92-93;

and A. T. Lincoln, From Sabbatb to Lord's Day: A Biblical, Historical,
andTbeological Investigation,Editedby D. A. Carson. [Grand Rapids:
Zondewan Publishing House, 19821, p.392.)

Rather than tracing current spiritual lethargy to 'neglect of the moral
law,' as Roberts suggests, it seems that any number of factors might be
adduced to this end (e.g., shallow teaching in the Church, the infiltration
of secularism, and even die-hard appeal to Church tradition over against
appeal to Scripture). Morever, Roberts is unduly optimistic when he

suggests that spiritual indolence will be rectified by a renewed emphasis
upon "the moral law.' On the contrary, a renewed emphasis upon the
grace of God with the accompanying teaching of the future judgment of
believers is the preferred alternative to combatting spiritual malaise in
the modern evangelical Church.

One might argue that the disagreement between dispensational and
Reformed theologians is simply at the semantic level, i.e., by *moral law'
what Reformed theologians really mean is the moral injunctions of God
contained in the NT. But this is not what is meant. In Reformed thinking,
the "moral law" i the Mosaic Law code, a law code which is inseparably
bound to the character of God. As Roberts notes, 'the moral law is a

transcription of the character, attributes, and holiness of God. It is for
that reason perfect and permanent. If the character of God could be altered,
then and only then might there be irrelevance or impermanence in the
moral law" (p.5).It should be noted here that the concept of 'moral law"
enunciated in Roberts's article finds its origin in John Calvin, who
deductively arrived at the threefold distinction through "theological'
analysis of Scripture. Because Calvin a priori assumed that Israel and the
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Church constituted one people of God and that God is unchanging in
His character, it was thereby concluded thatone system of administering
God's moral precepts was in order for the people of God of all ages
(Institutes 2. 7, l -2; 2. 7. 12-131' 2. 8. l -2; 3. 17 . 23).

Reformed and dispensational theology will conrinue to remain at
loggerheads as long as Reformed theologians appeal to an unchanging
continuity in the programmatic ourworkings of the purposes of God.
Although dispensationalists recognize thatthe moral absolutes of God
are unchanging, it is argued that r bey baae been administered differently
by God at dffirentperiods in bistory. Hence, atpresent the Christian is
not under the Mosaic Law; but on account of the finished work of Chrisr,
the Christian has the Law writren upon his heart (2 Cor 3:3, 6) so that
obedience to God is made possible through the Holy Spirit and
correspondingly prompted by God's love and grace (Gal5:6, l8).

Of course, the real problem with the Reformed view of omoral law'
which Roberts holds is that ultimately it makes obedience a condition
for salvation. In other words, as long as one is keeping'the moral law,'
he can be reasonably certain that he is elect. But this misses the picture
of NT reveladon wherein grace-not law-is depicted as the believer's
'instruction' to righteous living (Titus 2:11, 12).

To conclude, Robefts is to be complimented on his concern for moral
laxity evidenced within evangelicalism. However, the Reformed concept
of "moral lawo as addressed in his essay is not only exegetically renuous
and theologically contrived, but it tends toimpede anytrue sense of grace-
motivated holiness in Christian living.

Gary L. Nebeker
Editorial Board

Journal of the Grace Evangelical Society
Dallas, TX

'The Key Term 'Believe' in the Gospel ofJohn,' ElizabethJarvis ,Notes
on Transhtion 1988,pp. 46-51.

Much philosophical discussion has revolved around the distinction
between 'belief in" statemenrs and "belief rhaf statements. 'Belief lz'
statements are said to be statements ded to belief tn aperson orin particular
values, whereas 'belief tbat' statements relate to "factual' belief of
propositions. On more than one occasion, however, this distinction has
been proven faulty. For example, in his article on pisteuo Bultmann
demonstrated that the pliteaein eis ("to believe in") and pisteaein hoti
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('to believe that") constructions in the NT are linguistically
interchangeable (Tbeological Dictionary of tbe Netp Testarnent 6:203-

208). ElizabethJarvis's anicle is anotherwitness to thefact thatthe pisteuo

ei ("I believe in'),pisteuobori ("I believe that"), andpeiteuo en("Ibelieve
in") constructions of the NT serve a similar semantic function.

After comparing the neady one hundred occurrence s of. theverb piste uo

in the Gospel of John, Jarvis draws the following conclusions:

Apart from the specialised u seo[pisteuoin2:24 ('Jesus did not trust
himself to them"), we find rwo senses of pisteuo; to tnrst in a person;

and to accept a fact or someone's words as true. The former implies the

latter, and whenJesus (or God) or a statement about him is the object,
the latter tends to imply the former. Hence, althoughpisteuo eis is used

regularly in the first sense, an dpisteuo hotiin the second sense, the use

of pisteuo + dat. is not quite so clearcut; it is used mostly, but not
exclusively, in the second sense. Pisteu6 used absolutely [i.e., without
a stated ob ject] is even more ambiguous, but unless the context indicates

to the contrary, it should be understood in the second sense (p. 49).

Ironically, Jarvis concedes to a concePtual distinction between
'religious truth' and "intellectual belief," and she exPresses the difficulty
of translating this distinction into other languages (P. 49). In drawing
this distinction between "religious truth" and'intellectual belief,'Jarvis
is no doubt influenced by certain theological presuppositions. Yet from
her study of thepiste uo constructions in the Gospel o{John, the distinction
between "religious truth" and 'intellectual belief" cannot be adequately
substantiated. If anything, Jarvis's study unintentionally undermines
her distinction bef,ween "personal" belief and 'factual" belief. Not-
withstanding, Jarvis's essay is a significant contribution toward
understanding the characteristic simplicity of saving faith depicted in

John's Gospel.

Gary L. Nebeker
Editorial Board

Journal of the Grace Evangelical Society
Dallas, TX

'The Meani ngs of Pisteuo in the Greek New Testament: A Semantic-
Lexicographical Study," J. Eugene Botha, N e ot e stame ntica, 2l (1987 ),
pp.225-40.

The primary interest in this article for many will be Botha's objection
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to Brown's assertion that'pisteuein eis involves much more than trust
in Jesus or confidence in hiq it is . . . a dedication of one's life to him.
The commitment is not emotional but involves awillingness to respond
to God's demands as they are presented in and byJesus.'

Botha argues strongly that there are only four ranges of meaning for
pisteuo in the NT: *to accept something as correct and truthful," 'to
entrust somebody to something,' nto place trust on something or
somebody," and'to be a Christian." However, several lexicons add the
category'to obey.' Botha rejects this because, although it is a possible
irnplicationinsome contexts, 'it is not th ewordpisteuo which contributes
this meaning to the context.'NT evidence forthe previous four meanings
is then offered.

The article provides challenging and interesting reading, and there is
clear confirmation for the person looking for grace-oriented support for
his understanding of the definition oI pisteao. However, Botha's
perspectives on linguistics are complex, and may well puzzle both the
average pastor and most laymen. In order to fully appreciate Botha's
observations, one must not only be aware of James Barr's conclusions
(fromThe Semantics of Biblical Language [Oxford: Oxford University
Press, 1961; reprint ed., London: SCM Press, 1983]), but also be in
agreement with them.

Mark A. Ellis
Editorial Board

Journal of the Grace Evangelical Sociery
Vylie, TX

"Has Lordship Salvation Been Taught Throughout Church History?'
Thomas G. Lewellen, Bibliotbeca Sacra,January-March, 1990, pp.54-
68.

In a valuable and well-written afticle, Thomas Lewellen, senior pastor
of Grace Countryside Church in Milford, Michigan, has responded to
the claim made by Dr.John MacArrhur (Tbe Gospel AccordingtoJesus)
that Lordship Salvation is the historic teaching of the Church. Lewellen,
who is a member of the Grace Evangelical Society and has served a term
on its board, shows that MacArthur's claim is not valid.

In the crucialarea of the nature of saving faith, Lewellenproperly argues
that'recentworks have conclusively demonstrated that . . . Calvin taught
that faith is a passive response by which a sinner simply receives the gift
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of God in Christ' (p.57). He points out that this was also the position
of Luther and Melanchthon. By contrast, Lewellenwrites,'in the Puritan
era. . . there was a shift in the definition of saving faith" so thar rhere was
asubtlechange made in "the Reformers'definition of faithfrom apassive
receptivity to an active response on the part of the sinner, centered in the
will and containingbothcommitmentand obedience" (p. 58).This whole
section of the article is of the utmost value, since at its core the Lordship
Salvation debate must be resolved at the level of this specific issue.
Lordship theology-and its Reformed precursors-have taken a

backward step from Reformation thought toward a view of faith more
consonant with Roman Catholic dogma.

Also valuable and crucial, however, is Lewellen's discussion of the
relationship between faith and assurance. Here, too, he finds Lordship
thought to be out of harmony with the views of the Reformers. On the
matter of the effect of regeneration, Lewellen concludes that the "issue
is not whether Christians should produce good works' but instead
whether good works 'have a decisive value in determining whether
individuals are saved or not'(p. 56). In his overall conclusion, Lewellen
rightly points out that in the final analysis what is crucial is not what has
been taught throughout history, but ratherthe testimony of God's \(ord.
As Protestants our fundamental criterion remains sok Scriptura.

If there is any point at which this fine treatmenr of history and
soteriology could be improved, it would probably be this: The doctrine
of repentance in relation to salvation could have been discussed with
considerable profit. After all, the doctrine of repentance is a major issue
in the Lordship Salvation debate. But even so, the reader will find
Lewellen's treatment of his topic most informative and helpful.

ZaneC. Hodges
Associate Editor

Journal of the Grace Evangelical Society
Mesquite, TX

'Abiding is Remaining in Fellowship: Another Look atJohn 15zl-6,'
Joseph C. Dillow, Bibliotbeca Sacra,January-March, 1990, pp. 44-53.

The author of this excellent study of John 15:1 -6 is a Dallas Seminary
graduate and currently the Director of the European Center for Biblical
Education by Extension, based in Vienna, Austria. He even brings to
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bear upon the interpretation of the text (15:2) an observation about
viticulture in Austria.

Dillow's article is more or less a response to a previous Bib Sac article
$. Carl Laney, 'Abiding is Believing: The Analogy of the Vine in John
15:1 -6,' January-March, 1989). Dillow's response is carefully reasoned
and effective. Correctly, he focuses on the crucial issue of the definition
of key terms, since most misunderstandings of this passage arise from
erroneous definitions.

In particular Dillow argues that the expression oevery branch in Me'
ought not to be defined in terms of organic union (i.e., as a reference to
salvation) but rather in terms of a dynamic union (i.e., fellowship).
Moreover, Dillow maintains that the keyword'to abide'does not mean
'to believe'but rather (as the article's title indicates) signifies'to remain
infellowship.'Likewise, the fire referred to in 15:6, to which unfruidul
branches are consigned, does not, according to Dillow, refer to hell.
Instead, he argues that fire is 'a common symbol in the Bible for God's
judgment on His people in time'(p. 53).

There is little to disagree with in Dillow's article as far as rhis reviewer
is concerned. Perhaps one may wonder whether the explanation Dillow
gives for the use of 'abide" inJohn 6:56 might not admit of an alternative
interpretation. Perhaps, rather than referring to the fellowship union, in
that context'abide' may be understood as a reference to eternal life as

the shared possession of Christ and the believer. If so, then John 5:55
restatesJohn 6:54.Inany event, Dillowis quite rightto argue that *abide"

cannot equal "believe" in 5:56, since the phrase 'he who eats My flesh
and drinks My blood" refers to believing (as it does also in 6:54). The
result of equating "abiding" and 'believing' is a tautology-in Dillow's
words, '6:56 would be reduced to the absurd statement 'he who believes
in Me believes in Me'" b.a9).

Bib Sac istobe commended for running this fine response arricle which
so successfully addresses the earlier one.

ZarneC. Hodges
Associate Editor

Journal of the Grace Evangelical Society
Mesquite, TX
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'The Atonement in John's Gospel,' Leon Morris, Cistoe ll Th eological
Reoiezo, 1988, pp. 49-64.

According to Rudolf Bultmann, 'the thought of the atonement for sin
has no place inJohn" (R. Bultmann ,The Theology of the Nero Testament

[2 Vols. SCM, 1952-5512.54). Dr. Leon Morris takes issue with this
statement, however, by showing that Bultmann's assessment <runs clean
counter to the evidence" (p. 49). He says of the fourth Gospel that, *in

this Gospel the cross is the climax of the whole story, that to which
everything else leads up' (p. 50). In this article Morris demonstrates that

John's emphasis on the Atonement may be seen in his emphasis on the
significant aspects related to that event. These include the human problem
of sin and judgment, the death of Christ, the substitutionary nature of
Christ's death, and eternal life.

John's emphasis on the human problem of sin and judgment may be
seen in his use of these terms. He uses the word slz (barmartia) seventeen
times, and rheword judgrnent or judge (krisis, hrinein) thirty times. The
seriousness of sin is such that apart from divine help it goes virtually
unrecognized (16:8). Sin is followed by judgment, which occurs both in
this life and in the world to come. At present, those who reject Jesus
remain in darkness. This is their judgment now because they love 'the
darkness rather than the light" (3:18-19). In the world to come, they face

God's wrath at the judgment(5:28-29).

John's emphasis on the death of Christ may be seen in the structure of
his book. Of the twenty-one chapters, the last nine concern the events
of the lastweek ofJesus'life. Aspects of His death, however, may be seen

throughout the book. Jesus is the 'Lamb of God" who takes away the
world's sin (1:29); He is the "Savior of the world" (4:42), 'the Good
Shepherd" who voluntarily laid down His life for the sheep (10:11). His
death was also a substitutionary death. AsJohn says, quoting Caiaphas,
"It is expedient that one man should die for the people" (11:50; cf. 18:14).
A final related aspect of the Atonement thatJohn emphasizes is eternal
life. "Life eternal" and "life" are terms used overfifty-three times inJohn.
Christ's death meant life. It is God's free gift; the water which wells up
into eternal life (4:10, 14).

Overall, Morris's work offers a study in literary technique. Unlike
Bultmann's statemenq which apparently arose "out of an undue emphasis
on the placeJohn gives to revelation" (p. 49), Morris draws his conclusion
from a combination of literary themes displayed within the Gospel. This
is his greatest strength. He recognizes thatJohn is a literary artist who
paints a portr ait.lohn sh ous his audience what happened instead of telling
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them what happened. Morris says John never oworks out a theory of the
Atonement," but what he does is to "show us that we are sinners who
stand under judgment and that left to ourselves we will never escape' (p.
64).

But Morris's article is also recommended because it contributes to the
continuing discussion of Lordship Salvation. His focus on the Cross
removes any doubt about the role man plays in salvation. He says "life
does not come as a result of any work the pious may accomplish . . . , that
is always the gift of God" (p.63). Indeed, the Cross'points to a complete
reversal of human values" (p. 55). It rivets our attention upon Someone
other than ourselves.

Hank B. Slikker
Dallas, TX

'The Great Option: A Study of the Lordship Controversy,' Kenneth
L. Gentry, Baptist Reforrnation Reoiew, Spring 1976, pp. 49-79.

This older article merits review because it is a classic statement and
defense of the Lordship Salvation position. It has done much to shape
subsequent Lordship presentations and free grace responses.
Interestingly, the author views the Lordship position as a rninority
position in conservative churches and acknowledges its association with
Reformed theology.

\(hat is most commendable about Gentry's work is its clear and logical
organization. He addresses each of the four issues around which the
controversy revolves: faith, repentance, the Lordship of Christ, and
discipleship. Each segment first states the problem, then presents lexical
evidence, then pertinent Bible passages. The reader follows him easily.
However, some readers may pick up on Gentry's linguisdc fallacies related
to improperly definingpri t e u o (" b elieve "). (See reviews by Nebeker and
Ellis in this issue of. JOTGES). Equally fallacious is his stereotypical
description of the Gospel presentation of the " average Non-Lordship
churchman'who ocan often be heard saying in his witnessing: 'Give

Jesus a chance" (p. 53). Though a good number of key Bible passages are

treated, discussion of them appears conveniently cursory.
Actually, the article contains little that has not been argued by more

recent Lordship works. Still, here is as clear and concise a statement of
the position as can be found anywhere. Gentry's arguments are forceful,
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and though most have been answered in the public forum, some (e.g,
interpretations of specific passages) deserve an equally forceful response
from free grace advocates.

I recommend this anicle to all who want a succinct explanation of the
Lordship Salvation position by a confirmed Lordship Salvationist. It will
help define the crux of the debate and hopefully stir the reader to seek
and refine answers to the most frequent and formidable Lordship
argumenE.

Charles C. Bing
Editorial Board

Journal of the Grace Evangelical Society
Budeson,fi



AHYMNOF GRACE

\flhere Shall My Vond'ring
Soul nefuinl'

\$7here shall my wond'ring soul begin?
How shall I all to heaven aspire?

A slave redeemed from death and sin,
A brand plucked from eternal fire,

How shall I equal triumphs raise,
Or sing my great Deliverer's praise?

O how shall I the goodness tell,
Father, which thou to me hast showed?

That I, a child of wrath and hell,
I should be called a child of God!

Should know, should feel my sins forgiven,
Blest with this antepast2 of heaven!

And shall I slight my Father's love?
Or basely fear his gifts to own?

Unmindful of his favours prove?
Shall I, the hallowed cross to shun,

Refuse his righteousness t'impart
By hiding it within my heart?

No, though the ancient dragon rage,
And call forth all his host to war;

Though earth's self-righteous sons engage,

Them and their god alike I dare:

Jesus the sinner's friend proclaim,

Jesus, to sinners still the same.

'I have asked my friendJim Townsend, Bible Editorfor the David C. Cook Publishing
Company, to choose and comment upon a Charles Vesley hymn because he wrote his
Ph.D. dissenation on 'Feelings Related to Assurance in Charles Vesley's Hymns" (Fuller
Theological Seminary). Vhile neither of us can agree with all of Vesley's teachings, we
certainly laud his great stress on grace. Ed.

'?Archaic for foretaste, that is, a first course ro whet the appetite.
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Outcasts of men, to you I call,
Harlots, and publicans, and thieves!

He spreads his arms t'embrace you all;
Sinners alone his grace receives:

No need of him the righteous have;

He came the lost to seek and save.

Come, O my guilty brethren, come,
Groaning beneath your load of sin;

His bleeding heart shall make you room,
His open side shall take you in.

He calls you now, invites you home-
Come, O my guilty brethren, come.

For you the purple current flowed
In pardons from his wounded side;

Languished for you th'eternal God,
For you the Prince of glory died.

Believe, and all your sin's forgiven,
Only believe-and yours is heavenll

-Charles 
r0(/esley (17 07 -17 88)

In terms of both quantity and qualiry of Christian hymnody, Charles
l0(/esley is unrivalled in history. Only Isaac \7atts comes anywhere close

to \il(esley, and that is only as measured by the criterion of quality.
Accordingto Dr. FrankBaker, one of the world authorities on Wesleyana,

Charles \(esley left behind at least 8,989 hymnsla The same authority
owned that Wesley produced "27,ooo stanzas and 180,000 lines. This is

something like three times the output of . . . \0illiam'\tr(ordsworth, and
even more than that of the redoubtable Robert Browning. . . . Taking the
average . . . Charles Vesley wrote ten lines of verse every day for 50 years'

completing an extant poem every other day."s

rThe Works of John 
rVesley, Edited byFranz Hildebrandt and Oliver A. Becherlegge

(Oxford: Clarendon Press, 1983), 7:116, 117.

'Representative Verse of Charles Vesley, ed. by Frank Baker (Nashville: Abingdon
Press, 1962), xi.

'Ibid.



A Hymn of Grace

Charles andJohn Vesley were converted several days apart from each
other in 1738. The hymn mentioned below is very likely his conversion
hymn referred to in Charles's Journal for Tuesday, May 23,1738 " At
nine I began an hymn upon my conversion, but was persuaded to break
off for fear of pride. Mr. Bray coming encouraged me to proceed in spite
of Satan. I prayed Christ to stand by me, and finished the hymn." The
next evening, on the day ofJohn's conversion, Charles wrote: "Towards
t€n my brother was brought in triumph by a troop of our friends, and
declared, 'I believe.'\ile sang the hymn with greatjoy,and parted with
prayer."

In the fifth stanza of our current hymn of grace Charles wrote:
'sinners alone his [i.e., God's] grace receives [sic].' He certainly is in
accord with the Protestant Reformation in the last couplet:

'Belieoe, and all your sin's forgiven,
Only believe-and yours is heazten!'

Notice also that \flesley captures the exhilarating spirit of grace in the
parallelism registered in the first two stanzas. Each starts with a question-
"rJV'here... ? How. . ?"-andeachisfollowed inlines 3 and,4by a
backdrop of sin and its consequences. Amazingly, starrza 5 was almost
prophetic, since the disgraced'harlots, and publicans, and thieveso were
to become the clientele of these outdoors preachers who offered life-
changing grace to the unchurched.

This hymn bears the distinctive hallmarks of a Charles lVesley hymn.
A firsttrademark is the emotional and experiential element. For instance,
'should know, should feel my sins forgiven" (stanza 2). Secondly, it is
peppered with personal pronouns. Observe that in the final stanza*for
you' appears three times. If God 'spreads his arms, t'embrace you all'
(stanza 5), then God's grace is 'for you.' Charles Vesley had the genius
of making God's amazing grace experiential and personal.
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